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Which Should Have a Place in Your Library 





THE 
CELEBRATED ZODIAC 
OF DENDERAH 


THE 
GREAT TEMPLE 
OF HATHOR 


(AT DENDERAH) 








The Zodiac is 19 x 25 inches, 
Price, 50c. 


The Temple is 25 x 44 inches, 
Price, $1.25 


Sent postpaid in a mailing tube 





The plate on the right 
shows one of the beautiful 
columns of the Denderah 
Temple with its magnificent 
sculptures of hieroglyphics 
and symbolical figures. The 
picture of the Zodiac is even 
more striking. 

These remarkable engrav- 
ings are reproduced from a 
rare collection of books of 
immense size, printed more 
than 100 years ago. They 
are two of the finest exam- 
ples of the incomparable 
architecture of Ancient 
Egypt. 





These two pictures may be had at 
the special price of $1.00 if a subscrip- 
tion to “The Word” or an order for 
the single volumes is sent at the same 
time. If you order a set of the seven- 
teen volumes, the pictures will be 
given to you free of charge. 
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GHOSTS THAT NEVER WERE MEN 
Treasure Located by Elementals 


RECIOUS stones may be found upon the same prin- 
ciple. In locating them the elemental follows the 
request of the one who has a seal commanding 
the aid of the ghost. Those to whom no magical 

assistance is given from the possession of an object with an 
elemental seal, and who, nevertheless, locate mines, find 
treasures or precious stones, make their finds by that in 
their human elemental which is attracted by and corre- 
sponds to the elementals of the metals or of the stones. 


Making One’s Self Invisible. 


The power of making one’s self invisible is exercised 
when an elemental, usually a fire elemental, is called upon 
to do the will of the possessor of the seal. The manner in 
which this is done is that the elemental deflects the light 
rays which emanate from the person who wishes to be in- 
visible, or the elemental deflects or cuts off the line of vision 
of the beholders, so that they cannot see the possessor. In 
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either case, the light rays emanating from the possessor are 
disconnected from the line of vision of the beholder, and so 
it is impossible for him to see the person commanding the 
elemental. 


Naturalness of Magical Phenomena. 


That a magical object protects the wearer from danger 
is nO more unnatural than that a metal rod protects a barn 
against bolts of lightning. A proper metal rod will lead the 
lightning off and conduct it into the ground. A wire will 
conduct an electric current and transmit the voice of a per- 
son over great distances. This, in its way, is as magical as 
the transmission of messages without any instruments, or 
the sending of an electric current without wires to conduct 
it, which feats can be done by magical means. The differ- 
ence is that we now commonly know how the telephone and 
telegraph operate, and know of other electrical manifesta- 
tions, while the power of seals binding elementals is not 
generally known though a seal works upon the same kind 
of ghosts as are used in physics applied to ordinary com- 
mercial uses. 


Why Magical Operations Fail. 


The failure of a seal to work is due to the ignorance 
or inexperience of the maker in the selection of the mate- 
rial he uses, to ignorance of the sympathy and antipathy 
between the material he uses and the ghosts he would seal, 
or to his inability to impart the power of binding or seal- 
ing. If electricians had not the information and experience 
of physics, they would meet with as many failures in their 
enterprises to produce wireless telegraphy, or give light, 
heat or power. 


Conditions of Success. 


The elementals will not work upon a mere order or the 
mere wish unless they are bound to and by the seal. Suc- 
cess depends upon the making of the seal and its endowment 
with the magical power to bind elementals to obedience. 
The factors in the making of a seal are the materials used, 
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the time of the making, and the purpose and the power of 
the maker of the seal. 


The material used must be of the element or elements 
of the ghosts who are to serve, or of the element opposite 
to that of the influences which are to be kept away. Some 
seals have a combination of both protecting and aggressive 
qualities. The material out of which seals are made may 
be soil, clay, aqueous or igneous stones, crystals, precious 
stones, wood, herbs; or materials of animal growth, like bone, 
ivory, hair; or combinations of some of these materials. 
Metals are quite often used in making seals, because metals 
represent in compact form the element of which they are 
the precipitation. The attention of elementals is easily 
compelled through metals, which are therefore a good means 
of communication. A metal such as silver will attract the 
water ghosts and repel the fire ghosts; yet it may be made 
to act against the water ghosts. By combinations of metals, 
ghosts of different elements may be related and bound to- 
gether. Stones, among them diamonds, sapphires, emeralds, 
garnets, opals, crystals, attract elementals to a greater de- 
eree than many other substances. So such a stone can be 
readily used as talisman to reach that element to which the 
stone belongs, but the magician must know how to set a 
particular seal on it, and must further know how to seal the 
elemental to the stone. 


Sometimes the material is used in its primitive state. 


‘Sometimes it must, before being used, be treated and care- 


fully prepared by baking, by drying in the sun, by exposure 
to the light of the moon in certain phases, by washing, melt- 
ing, tempering, fusing. When the material is secured and 
prepared, then comes the making of the seal. The time and 
season are not always, but they are usually, essential in 
making the seal. 


Invoking Elemental Rulers. 


One of the rulers or subordinate rulers of an element 
may be invoked and the aid of that ruler secured if the 
appropriate ritual is performed at the proper time; or a 
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special ghost of the protecting element may be created by 
the maker of the seal. A creation rite must be observed if 
a ghost is to be created. An invocation rite must be fol- 
lowed when the aid and protection of one of the rulers of 
an element is sought. Whatever may be the formula of the 
creation rite, the success of the creation will depend upon 
the knowledge of the creator and his powers of will and 
imagination. In the invocation rite, the rights and power 
of the elemental ruler have to be acknowledged, and some 
compact with him or her made to receive the desired aid. 
The ghost will keep its part in the compact to the degree 
and often more strictly than does the human. Should the 
supplicant for protection or other favor deliberately break 
the compact or fail to keep an important vow or term, then 
the ghost will bring upon him disaster and disgrace. 


When the aid of an elemental ruler is sought, a cere- 
mony is performed in a temple or a place devoted to the 
ruler, or else at a place selected and temporarily consecrated 
for the purpose. Then the endowment rite follows. The 
endowment rite is a ceremony at which the ruler of the ele- 
ment bestows upon the seal the power solicited, and thereby 
binds an elemental or an elemental influence to the seal. This 
is done by drawing upon the material the name of the ruler, 
or the signs or symbols of the compact, accompanied by or 
without chants to the elemental powers, and with appro- 
priate incense-burning, perfumes, and libations. 


During this rite the operator gives a portion of his ele- 
mental ghost, which is put into and fused with the seal. 
The part of the human elemental which he gives is a part 
belonging to the element which is to be propitiated, and is 
imparted as easily as a loadstone imparts magnetism to a 
piece of soft iron. The operator seldom knows that he is 
imparting a portion of his own ghost into the seal, but he 
does so impart it nevertheless. It is on account of this part 
of his elemental which goes into the seal that any failure 
may react on him. 
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The act of imparting is done by breathing or by giving 
a portion of the blood or other fluid of his body, by rubbing 
the seal with his hand, or by magnetic passes and pronoun- 
cing a name over it, or by gazing on it fixedly and seeing into 
the seal that which he wills, or by incorporating into the seal 
a piece of metal or other material which he has carried for 
some time on his person for that purpose. 


During these rites the ruler appealed to will give evi- 
dence of his or her presence by appearing in a form, human 
or otherwise, or by speech or by signs, and show his pleas- 
ure and consent. The rites may be simple or ornate. But 
in the performance of them, all of the lines are laid which 
will enable those influences which are called upon, to act 
under the seal. 


(To be continued. ) 
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NOTE BOOK OF A PSYCHIC. 
By S. E. Archer. 


OME one has explained the psychic plane to be “an 
involved cause, the effect of which we see in the 
evoluted, concrete world.” Another writer gives a 
more simple definition, saying that “the psychical 

is the invisible, or soul, (Eve) plane, a realm that is within 
the material (Adam) plane.” And, he tells us that “a psychic 
is one who knows how to use spiritual electricity, which is 
the fire of the spirit,” and adds that “with the aid of the 
light from this plane, one can read the ether.” 





When I saw this definition of a psychic, I was reminded 
of a belief I entertained as a child that a spirit was a flash 
of lightning, or, rather, that to the eyes of a mortal this 
seemed to be the truth. It greatly pleased me to read this 
definition, for it was a corroboration of what was to me a 
practical fact, long years before I knew anything but what 
I saw. 


The “Small Person” who gave me this definition of a 
spirit was speaking of a being whom she called the “Good 
Lady,’ and who was, apparently, a teacher and constant 
associate of the child. This little child, though very material 
to me, was invisible to others, and she accounted for the fact 
that no one else could see her by saying that “the Good Lady 
did not let her be seen by any one else.” I was not told why, 
neither did I know where she and the Good Lady came from, 
nor how. My vision of them was narrowed to what ap- 
peared to be a very large, but light drapery, a beautiful 
grey-white curtain, one end of which would be lifted up, and 
from behind it would appear the “Small Person,” led by a 
perfectly angelic-looking woman, with a face of striking 
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gentleness, and a form of great grace and beauty. The 
woman rarely made any sign of recognition to me, but led 
the child out where I could see her, and then retired. With 
her would disappear the draperies. 


This “Small Person,” as my family chose to call my 
unseen friend, had told me, early in our acquaintance, that 
a spirit had brought her, and, on my asking, “What is a 
spirit?” she had quickly replied, “Oh, she’s a flash of light- 
ning: she comes so quick, she goes so swift, and she makes 
a light about herself that is more light than all the sunshine 
on earth put into one room. She’s a Real Spirit.” 


In those days I had never heard the word “psychic,” 
and I did not know, or care to know, anything whatever 
about death, or ghosts; nor did I stand in the least awe of 
such things, having no realization of their meaning. I was 
one whose childhood was made alternately delightful and 
miserable by reason of the visitations of this little creature. 
Delightful, because she was a charming child, whose enter- 
taining accounts of fairies and their home made me eager to 
meet them; and miserable, because of the banterings of my 
brothers regarding the reality of this unseen individual. My 
parents had strictly forbidden the subject to be alluded to 
in my presence, but while obeying the letter of this com- 
mand, the spirit of it was broken continually by others. But 
for the love and wisdom of my mother, my life could have 


been blasted, for I had not the physique to withstand mental 
suffering. 


Whatever the child told me of interest I imparted to my 
mother, and, by so doing, I protected myself and helped my 
unseen guest who was seemingly in need of my help. She 
had told me that she never had a nice home like mine, or 
brothers, or sisters, and this made me feel sorry for her; 
but I consoled her by saying it did not matter about having 
anything else so long as one could have a mother. At this 
she manifested much emotion, and then said, “Not now, but 


some time I will tell you all about my life, and then you 
will know why I love to come to you.” 


Fortunately for me, I did not associate my strange com- 
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panion with anything uncanny. No thought of unreality 
obtruded itself upon my mind concerning her, and, for this 
reason, I could quickly throw off any depressing effects 
which others could produce by questions regarding her. 
Providentially, for me, I was not much thrown with children 
outside the family circle, and when I was in their company, 
I was as light-hearted and fond of play as they, and was 
generally in happier mood. My mother’s constant, personal 
oversight of me gave me composure and self-possession, 
and my reliance upon her approval made me fearless. The 
only shadow on my life was this habit of “seeing things,” 
and the shadow was less due to the habit than it was to the 
thoughtlessness of people who were ready to question me 
whenever opportunity permitted. I grew to dread the men- 
tion of the subject by visitors, and I truly and cordially hated 
people who showed any curiosity on the subject of my 
“ghost” friend. Generally, I referred all such inquirers to 
my mother, and when this failed, I invariably exhibited such 
unamiable qualities, as led to silence and to avoidance of 
me as “a saucy child.” My father valiantly championed my 
cause when he knew of such questionings, and he ridiculed 
people so mercilessly who felt the necessity of asking a little 
child about such things as another life, and of the inhabitants 
of a world different from ours, that I escaped many trials. 
But the possession of a faculty by which I could vision on 
two planes of being at one and the same time was a real 
burden to bear, and it carried with it so great a penalty, or 
shall I say responsibility, that, as a child, I could not, or, at 
least, I did not endure it with resignation. I was the cause 
of many scrapes with my older brothers, and countless out- 
side antagonisms that I formed and could not account for 
on any reasonable basis. I could “see” approaching events, 
and while, for the most part, I passed them by unnoticed, 
yet I often made myself trouble by “speaking up in meet- 
ing,” and interrupting those who were making statements 
that I could “see” were wrong. I wonder now that I ever 
had the courage to do such things; but I did, and many times 
to my intense grief and mortification. 


One occasion there was, however, while I was still a 
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very young child, that made the members of the household 
more tolerant of my peculiarity and which elevated me 
greatly in the eyes of my brothers. Several relatives were 
guests in the house at the time, and they, with my parents, 
were arranging an outing for the following day. My mother 
had just sanctioned the plan proposed, by saying that “no 
one was coming to the house tomorrow,” when I abruptly 
interrupted her with the information that there would be 
a visitor early in the morning: “One, coming, he thinks, to 
live here all his life;” and, I concluded, “I just hate him for 
thinking he can do such a thing.” 


My cousins were amazed at my rudeness, but my 
mother’s gentle rebuke was, “My child, what causes you to 
say such words?” 


“Mother,” I answered, “I see the old bald-headed, pock- 
marked ape walking this way, and he is by himself, and is 
thinking so loud I can hear him. He will say to you he is 
come to visit you; but this is not all that is in his mind, for 
he intends to make you give him a home, as no one else will.” 


“Who is he?” she asked me in the same gentle tone, at 
the same time putting her arm about me. 


This latter attention gave me courage, and lessened 
my feeling of combativeness. It did not, however, wholly 
remove the antagonistic tone I was using, or make my 


speech more elegant. I went on with my description in these 
words: 


‘He is some old badger who has been to grandfather’s 
house, and grandma would not have him stay on there; 
and he left, saying he would go to his brother’s home. He 
did not say he meant to come here to you, mother; maybe 
he didn’t plan it out before he left there. But he is heading 
this way now, and I wish father would have Jerry watch 
the gates and not let any strange man come to the house.” 


“Who tells you this?” 
“No one; I ‘see’ it.” 


“Can you not ask the ‘Small Person’ to go and stop him, 
if he ought not to come?” 
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“No, how can she stop him? He couldn’t see her, or 
hear her; and I don’t believe she could see or hear him. He 
is a hog.” 


Great merriment followed this declaration, and even 
my mother smiled; but she sent me on an errand to her 
room, and then quickly followed me there. To her I could 
speak as to a disembodied soul, for she was love and honor 
personified. I gave her a good description of the man who 
was on his way to our house and, by concentrating my mind, 
I could read enough of his thoughts to tell her he seemed 
to be a man who had taught her and her sister one winter. 
I saw him*as in her grandfather’s house, but not at my 
grandfather’s. She was silent for a time, and then said, 
“T think you are right. When father and mother were away 
one winter, we children were at grandfather’s, and we had 
a tutor, a young man named Mr. Green.” She had almost 
entirely forgotten his existence, she said, and then she asked 
me if I would forget the matter now if she would promise 
not to allow anyone to speak of it tome. I said I would try. 


The following morning, while we were at the breakfast 
table, a maid called my father’s attention to a man who was 
coming into the grounds. Instantly I arose and went to the 
window, and then turned and told the family that “It is the 
very man.” 


When he had been admitted to the front piazza, where 
he was invited to be seated, the day being a warm one, I 
verified my impressions of the day before; and, no sooner 
had the family met him, than my “seeing” faculty received 
a vindication. 


He was an odd-looking man; one whose face was seamed 
as though “worms had worked it over,” to use the apt de- 
scription of one of my brothers, while his scalp was bare, 
except in spots, where brownish-gray hair stood in tufts here 
and there over its shiny surface. Another brother described 
his head as looking like “an old moth-eaten hair trunk.” His 
voice settled his fate with all of us children: it was something 
between a snarl and a shriek at times; but, for the most part, 
it was disagreeably monotonous and fault-finding. 


















































NOTE BOOK OF A PSYCHIC 347 


The man was a physical wreck in appearance; yet he 
had strength beyond normal when his will called it forth, 
or when suddenly angered. 


We were in the country, were people accustomed to 
entertaining friends and relations, and my father’s house, 
like those of all that section, had an office building adjoining 
the main dwelling, where men guests were frequently enter- 
tained. This man was made welcome there; his breakfast 
was taken to his room, and then there was a family conclave 
to which I was not admitted. 


So many years ago was the coming of that stranger 
to us, it seems now almost as a dream; but the whole scene, 
with its varying transformations, is carefully preserved in 
the akasa, and I can see it, as a scroll, unroll itself slowly, 
with every minute detail reproduced on it, and with pictures 
of every face of that then animated group. But, lest this 
narrative grow tediously long, I will not dwell upon it be- 
yond adding a few essential facts. 


The man proved to be a teacher no longer able to get 
pupils, and one who had been finely educated and was of 
good family. He had taught in my great grandfather’s 
house one winter, and been approved by him, for the man 
had with him, among his collection of good endorsements, 
one in the handwriting of our beloved grandfather, “now a 
Saint in heaven,” as we children described him. There must 
have been some serious mental ailment from which this 
man suffered, for his temper was uncontrollable at times, 
and his conduct was so lacking in good breeding, that he 
was first a source of amazement, and then a menace to the 
comfort of the household. Arbitrary and dictatorial, he 
ordered the children and the servants about as a barbarian 
king might speak to servile vassals. And his egotistical and 
intolerant attitude finally forced my father to compel his 
departure. But not before he had singled me out as a 
victim to his almost diabolical temper. 


I had avoided his presence; had not spoken to him at 
all, and had been highly commended by my mother for my 
nice behavior. He unexpectedly came upon me when I was 
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alone in the garden one morning, and ordered me to go on 
an errand for him. I curtly refused. 


“Go this instant,” he shouted. 


My look must have angered him, for he sprang up and 
made a step toward me. Frightened I was, but I did not run. 
Something told me, and a thought that suddenly and 
strangely possessed me, and which seemed to give me ab- 
normal courage was that this was my chance to say some- 
thing to him that would make him want to go away from us. 


“You cannot treat people here,” I said, “as you did the 
poor woman who was your wife, and who died because of 
your harsh abuse of her;” and I looked him steadily in the 


eye, realizing that my safety now lay in an attitude of de- 
flance. 





“How dare you insult me, you little . 


But I never heard the sentence completed, for just then 
our great Dane, Prince, came running to me across the gar- 
den, and I ran to meet him for protection. But I need not 
have feared the man; he was so overcome by my knowledge 
of a fact he had kept secret for so many years and had imag- 
ined was safely buried out of human recollection that he 
stood as one bound by some spell. And no sooner than I had 


gone off with Prince than he hastened to his room and re- 
mained there. 


I went to my mother’s presence and told her what had 
happened; and, while I was speaking to her, I saw a strange 
picture of his wife’s life forming itself before me. This I 
described as accurately as my upset nerves would permit, 
and when I had concluded, mother told me to stay in her 
room, and she would send for father at once. 


What happened I never knew in detail; but before 
night, our unwelcome guest had been taken to the town, and 
the man in whose charge he was sent was told to buy his 
ticket for the distant city where his brother lived, and to 
compel him to go on the first train. 


There was nothing remarkable in anything I had told 
others in this case. I merely saw what was occurring or had 
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occurred in the mind of this stranger, and, being very sen- 
sitive to discordant natures, I took a violent dislike to him, 
thus antagonizing him, and, in some occult way, gaining 
true knowledge of events associated with his life. 


My parents recognized and wisely considered all the 
suffering I might entail upon myself and others, by empha- 
sizing this faculty of ‘second sight” which I possessed, and, 
as far as lay in their power, they kept discordant elements 
away from me. 


A little prayer that I constantly and fervently repeated 
as a child was that “the Lord would not let me see any but 
nice pictures, and would keep people from asking me ques- 
tions.” 


But occurrences transpired not infrequently where my 
“seeing’”’ powers were useful, and it came to be a recognized 
fact in the family circle that I did see things that others 
did not, and was therefore entitled to consideration from 
them. When I did not receive just recognition, or, what I 
deemed due consideration, on such occasions, I would mani- 
fest the “hornet side” of my nature, as my brother defined 
my rudeness, and thus prove to others that the gift of double 
sight had no influence whatever over my natural disposition. 


But my brothers all treated me with a greater deference 
after the episode narrated above, and they made me more 
a comrade of theirs thereafter, which was an antidote for 
many hurts they had given me by former thoughtless teas- 
ings. 

The fact that when in a place of danger to myself, I had 
seen a picture of the teacher’s wife, her life sufferings, and 
her death, and had defiantly charged him with causing her 
death, gave me new importance in their eyes. My father, 
too, questioned me earnestly as to my assured feeling that 
I was speaking the truth, and when I told him I saw the 
woman near him, and she was crying, and that she told me 
all I had repeated, he was impressed, and said it was strange. 
But I insisted that it was not strange, for the woman knew 
the man and feared he would do some deed of violence to 
some one, and she urged me to tell him just what I did say 








350 THE WORD 


to him. Then Prince came to me, and I ran to the house 
with him. 


“Anyway,” said my father, “you effectually delivered us 
from the presence of a half-insane man, and one who, I am 
sure, will have to spend the balance of his life under re- 
straint, if he is to be properly cared for and other people 
safeguarded, and what you saw was correct,” as he tacitly 
admitted to me. 


But my father did not omit to caution me against accept- 
ing as truth all that I saw in pictures, or heard, when seeing 
them. Yet, he was unable to tell me how to discriminate 
in such cases; and he could not explain why I could see, and 
others could not, what were sometimes interesting impor- 
tant events and personalities. 

sees @ 

The next time I met the “Little Person” I asked her if 
she knew about the man who was at our house. She said, 
“No,” and somewhat reluctantly told me that the Good Lady 
would not take her to see me because it was not best just 
then. I asked her to please ask the Good Lady if she would 
let me know if I had done wrong in telling the man what 
I did tell him about his dead wife. 


But the “Little Person’ shook her head and told me 
she could not remember what I said, and for me to ask her 
friend. 


Always very simple and almost infantile in manner, the 
child seemed to be wiser in some respects than are grown-up 
people; but she shrank from any kind of responsibility and 
deferred to me, as though I was greatly her superior. She 
seemed very grateful for every little kindness or attention, 
and made no demands upon me. If I sat in the garden she 
would come and stay nearby, but not close to me, and she 
would ask endless questions about the flowers, their names, 
and their aromas, and about birds, and the dogs. My brothers 
often heard me laugh out loud when I appeared to be alone, 
and would sometimes ask me if the angel child was with me. 


“Angel child, indeed,” I would answer. “She is no more 
an angel than any other child. She was where her father 
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and mother were, and she was lame, and her mother didn’t 
care for her. This pushed her out of the world after a while, 
and then the child woke up one morning to find herself well; 
but she was in another country and with new friends. She 
tried to find her mother sometimes, but at last the Good 
Lady told her she could not reach her mother unless her 
mother reached out for her. But the Good Lady took her 
to see her mother once; and she said she never wanted to go 
again. 


“She could read her mother’s mind when taken to her, 
and she saw she had no place in her thoughts and was not 
loved by her; in fact, never had been. Then the Good Lady 
told her she would try to find a home where there was a real 
mother, and after a while, she saw this one, and she brought 
her and told her I could see her, and she would try to make 
us friends to one another. 


“She is a dear little thing,’ I would tell my brothers, 
“and she knows lots and lots—not much about just people, 
and she does not talk about people; but she knows plenty of 
little folk who do not call themselves children, and she goes 
where they live and sees and knows them. Goodness! how I 
would like to go with her on some of her trips.” 


“Well, why not go? Or, why not stay at home and 
put on your ‘seeing eyes, and know as much as she does?” 
said my big brother to me. 


“I did see a fairy once.” 
“Oh, you did.” 


“Yes; and it was a good fairy, because it was helping a 
little deer get home. The hunters had killed its mamma, and 
the fairy hid the baby deer until the men went away from 
the woods. I do not know anything more, for I couldn’t 
see. It was the time I was in the Old Ridge Mountains with 
Auntie and Uncle. Don’t you remember? Some time I will 


ask the Good Lady to take me with her when she goes where 
the fairies are,” I said. 


“Oh, no, don’t do that; you might not come back, and 
we could never get along here without you. Who would 
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tell us what sort of people we are, and what is going to 
happen to us, if we lost our ‘All Eyes’ ?” 


The question was never put to the Good Lady because I 
suddenly lost the desire to go; in fact, I forgot to speak to 
the “Little Person” about it. 


Sometimes I would not see the latter for weeks at a 
time; once she was gone for several months. But before 
going on these long trips she would come and tell me of her 
intended visit to some other locality, where the Good Lady 
was taking her to learn some new lessons. She never seemed 
to feel any concern about going away, and did not under- 
stand my expressions of regret. She had been told it was 
best for her to go, and at once she would accept the sugges- 
tion, and be entirely satisfied. 

This attitude was a constant marvel to me, for its com- 
placency was utterly foreign to my nature. I always re- 
belled at curtailments of personal liberty: found fault with 
conditions, opposed changes, and uttered vehement protests 
when compelled to obedience in cases where I preferred to 
disobey. At times, too, I greatly enjoyed making myself 
odious to those who would insist upon asking me to “see” 
something for them, or tried to question me about my “sec- 
ond sight.” Not knowing just what to say, I would often 
attempt to be satirical, and, failing, would descend to down- 
right ill temper. 


To all such states of mind, the “Small Person” was a 
total stranger. She had no violent, untrained emotions; no 
strong likes or dislikes, and seemed to be trying to manifest 
to me only her great delight in having my companionship. 


It took me long years, and the greatest amount of dis- 
cipline to reach the place where I could fully fathom the 
fundamental differences of our two natures. She intuitively 
worshipped God “in spirit and in truth,” as she was taught 
to do by the Good Lady; while I, with all the advantages of 
my earth life, and the possession of so many blessings asso- 
ciated with it, did not really worship God at all. My position 
was even worse than that, for I was not conscious of any 
mental or spiritual poverty in my failure to do so. 


(To be. continued. ) 


















































THE SECRET DOCTRINE OF THE TAROT. 
By Paul F. Case. 
CHAPTER I. 


HE Tarot is a pack of cards of unknown origin, 
which has been in circulation throughout Europe 
for at least five centuries, and perhaps much longer. 
In the tap-rooms of village inns here and there on 

the Continent it is still shuffled and dealt in quaint old games 
long since forgotten by the rest of the world. Fortune- 
tellers also hold it in high esteem, from Gypsies who read the 
cards for a shilling, to professors of occult arts whose fees 
are in keeping with their elaborate establishments and ex- 
pensive advertising. 


Gambling and cartomancy, however, are but husks hid- 
ing the kernel of the Tarot’s true meaning. What makes it 
so interesting and valuable to occultists is the fact that it 
is a book, written in the language of numerical and pictorial 
symbolism. It teaches the principles of that hidden wis- 
dom, older than history, which the sages of each generation 
have handed down to those coming after them who were 
duly and truly prepared to receive it. This doctrine was 
taught in the temple-schools of India, Persia, and Egypt; 
has been dramatized in the mysteries of Greece, in the 
Roman Catholic Mass, and in the rituals of Freemasonry; 
is veiled by innumerable sacred allegories and parables, con- 
cealed in creeds, and obscured by the dogmas of theologians; 
and it will always be, through all changes in its manner of 
presentation, the living spirit of truth behind the letter of 
exoteric religion and philosophy. 


The particular version given in the Tarot is of Jewish 
origin, though some of the designs reflect the influence of 
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Christian ideas. The whole pack is constructed according to 
a plan derived from the Kabbalah, and each card represents 
a definite proposition of this ancient Hebrew theosophical 
system, which tradition traces to Abraham. 


The pack is divided into two main groups of cards. The 
larger portion comprises fifty-six Keys, arranged in four 
suits. In each suit are ten spot-cards, numbered from Ace 
to Ten, and four court-cards: a King, a Queen, a Knight, and 
a Page. These are the minor trumps, or lesser arcana. The 
other keys, termed greater arcana, or major trumps, form a 
sequence of twenty-two emblematic pictures, each having 


its own special title, which are numbered from Zero to 
Twenty-one. 


As their name suggests, the minor trumps represent ele- 
mentary doctrines more or less openly stated in various Kab- 
balistic books. To the greater mysteries of Hebrew occult- 
ism these teachings bear a relation similar to that borne by 
the comparatively simple principles of arithmetic to the 
abstruse calculations of higher mathematics. 


The names of the four suits are as follows: wands, 
staves, or sceptres (clubs); cups, or chalices (hearts); 
swords, or pikes (spades); coins, or pentacles (diamonds). 
Each suit represents one of the four ideal worlds, or planes 
of manifestation, into which, according to the Kabbalah, 
the universe is divided. Each also corresponds to one of the 
four elements of ancient physics, is related to one of the four 
living creatures mentioned in Ezekiel and Revelation, and 
symbolizes the occult meaning of a letter of the sacred name, 
Yahveh (Jehovah), commonly known as the Tetragram- 


maton, because in Hebrew it is spelled with four letters— 
Yod, Heh, Vau, Heh. 


According to the Zohar, the first letter of this name sig- 
nifies divine royalty. Eliphas Levi says it represents the 
rod of Moses, and Papus tells us it is the sign of the active 
principle of all things. This divine essence is air, the breath 
of life, termed Prana in Sanskrit, Pneuma in Greek, Ruach 
in Hebrew, and Spiritus in Latin. The highest terrestrial 
manifestation of this principle is man, the ruler of the earth, 









































THE SECRET DOCTRINE OF THE TAROT 355 


and among the living creatures the man-faced cherub is its 
emblem. Azilut, the archetypal world, is the sphere of this 
Pure Spirit. It is the world of original causes, in which the 
impulses originate that determine what happens on the other 
planes. The essential idea, therefore, implied by the letter 
Yod, by air, by the man, and by Azilut is dominion. And 
authority and sovereignty are suggested by the staff, 
whether it be the wand of the magus or the sceptre of 
royalty. 


From the Kabbalistic standpoint, creation is a limita- 
tion of the infinite possibilities of the archetypal world to 
some definite, special end. Hence we are told that creation 
took place with the letter Heh, which has exactly half the 
numerical value of the archetypal Yod. This letter is some- 
times called the Mother, and is said to be the sign of the 
universal substance. (Students of Hindu philosophy will 
note the similarity of these meanings of Yod and Heh to the 
doctrine of Purusha and Prakriti). The universal substance 
is termed water. It is a condensation of the divine essence, 
or air. One of its emblems is the eagle, because clouds re- 
semble great birds. The universal substance is held to be 
the receptacle of the divine essence; and the sphere of sub- 
stance—Briah, the creative world—is also supposed to re- 
ceive and circumscribe the impulses originating in the arche- 
typal world. This notion of receptivity is the essential idea 
behind the symbolism of the cup. Vau, the third letter of the 
name, means “hook,” or “nail,” and so denotes the link, or 
affinity, between the first two letters. The bond of union 
between essence and substance is, of course, motion, or 
active force. The sphere of this activity is the formative 
world, Yetzirah. The corresponding element is fire, the 
universal radiant energy that is the root of all forces. This 
fire is what we have to tame in practical occultism. Hence 
it is represented by the lion. In the Tarot it is symbolized 
by the sword. 


The final Heh of the sacred name is held to be the synthe- 
sis of the other three letters, to which it stands in a relation 
similar to that existing between a grain of wheat and the ear 
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of which that grain is a part. That is to say, all the poten- 
tialities of the other three letters are concentrated in the final 
Heh. And because all these potentialities are involved in the 
divine essence represented by the Yod, we are told that the 
final Heh isa Yodin germ. It corresponds to the outermost 
of the four worlds, Assiah, the plane of physical phenomena. 
Every physical condition is a synthesis of divine essence, 
universal substance, and active force. Each phenomenon is 
a seed, whence a whole crop of new phenomena may be de- 
veloped. The possibilities of the archetypal world are made 
known by the actualities of the material plane, and the sim- 
plest thing has almost limitless capacity for unfoldment. 
Hence the most important fact about the material world is 
its exhaustless fecundity and reproductive power. Of this 
the element earth, which stands for manifested substance, 
embodying the divine essence, is a type. The bull is also an 
emblem of reproductive power. That the suit of coins prop- 
erly symbolizes all these ideas the reader will see for himself 
after a moment’s reflection. 


We must also note the connection between the living 
creatures and the four cardinal signs of the zodiac. The man 
is the Aquarius, or water bearer, an airy sign. The eagle 
stands for Scorpio, a watery sign. The lion is Leo, the house 
of the sun, or abode of radiant force. The bull is Taurus, an 
earthy sign. My friend, Frank C. Higgins, F. R. N. S., whose 
researches in comparative symbology have brought to light 
a wealth of interesting and valuable information, has found 
a curious connection between the cardinal signs and the 
Tetragrammaton. Aquarius is the eleventh sign, Scorpio 1s 
the eighth, Leo is the fifth, and Taurus is the second. Thus 
the sum of the numbers of the signs is 26, and this is also the 
sum of the values of the letters Yod, Heh, Vau, Heh. 


Let us now consider the significance of the court-cards. 
Kabbalists say the human constitution is composed of four 
principles, as follows: spirit, soul, astral body, and physical 
body. This Hebrew classification is merely more general 
than that adopted by Hindu teachers. The spirit combines 
Atma and Buddhi; the soul includes Manas and Kama; the 
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astral body is both Prana and Linga Sharira; the physical 
body is Rupa. Each principle has its abode, as it were, in 
one of the four worlds, though its influence extends to all 
the other planes. In the minor trumps, therefore, each is 
represented by four court-cards of the same denomination, 
one for each suit. The Kings are emblems of the spirit, the 
sovereign principle, and they are related to the suit of wands. 
The Queens designate the soul, which, as the receptacle of 
the vital essence of the spirit, is symbolized by the cups. The 
Knights, typifying the astral body, are men-at-arms, and so 
correspond to the swords. The Pages, denoting the physical 
body, are connected with pentacles, or coins. 


The spot-cards summarize the Kabbalistic doctrine of 
emanation. According to this teaching, the limitless Abso- 
lute is the source of all. From it proceed ten emanations 
called Sephiroth. Each Sephirah corresponds to one of the 
numbers of the primitive decade. In the accompanying dia- 
gram, known as the “Tree of the Sephiroth,” the ten stages 
of emanation are represented by the circles. 


Their Hebrew names are: 1. Kether; 2. Chokmah; 
3. Binah; 4. Chesed; 5. Geburah; 6. Tipherith; 7. Netzah; 
8. Hod; 9. Iesod; 10. Malkuth. In English they may be 
termed as follows: 1. Crown, or Primal Will; 2. Wisdom; 
3. Understanding, or Intellect; 4. Mercy, or Beneficence; 
5. Strength, or Justice; 6. Beauty; 7. Victory; 8. Splendor, or 
Eternity; 9. Basis, Foundation, or Fecundity; 10. Kingdom, 
or Realization. 


The Sephiroth are different aspects or attributes in the 
manifestation of one and the same Being, the Supreme 
Spirit, which is designated by the name Ain Suph, meaning 
“No Limit.” This is the transcendent One, free from every 
qualification, that is called Aum in Sanskrit. Of this One it 
is written: “The Absolute is described as ‘not this,’ ‘not that,’ 
and so on, by negatives only.” It is identical with what is 
termed the “Divine Darkness” in the Mystical Theology of 
Dionysius. 


Though this One cannot be defined, we are justified in 
thinking of it as being like its highest manifestations. The 
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highest expression of Being that we know is life, and the 
essence of life is intelligence. So we say that the Absolute is 
Pure Consciousness, and affirm that God is the Knower who 
knows Himself. That the Kabbalah teaches this doctrine is 
shown by the fact that the names of the Sephiroth all suggest 
the working of mind. Each Sephirah, moreover, is said to be 
the seat of a special mode of intelligence, as follows: 


A, PUR 4 Wreibeccccccccescesceoees Hidden Intelligence 

B, WHRNGOER ccccccecscccevcecscsecess Illuminating Intelligence 

DB, SRRGUOCOREEE cocccccccoceceses Sanctifying Intelligence 

G BOGE ceccccccoccccoccoecceseoce Measuring Intelligence 

D, MICE cccccccccececccccseceess Radical Intelligence 

GE, BE cccconcoescccescoeassoses Intelligence of Mediating Influence 
B, WENGE! cecceusceecsnesecosoncees Occult Intelligence 

GD, BORGES ccccceccescececcecccsses Perfect Intelligence 

Th PEED. Kencccecoeseescucoees Purified Intelligence 

Et SEED ocaceccacocecesoncnscces Resplendent Intelligence 


Four Sephiroth are androgyne, and these form the mid- 
dle pillar of the Sephirotic Tree. Three are masculine, form- 
ing the right-hand pillar, or Pillar of Mercy. The other 
three are feminine, constituting the left-hand pillar, or Pillar 
of Strength. 


The Zohar says: “Wisdom, the second Sephirah, and 
the beginning of development, when it proceeded from the 
Holy Aged (Kether), emanated in male and female, for Wis- 
dom expanded, and Understanding, the third Sephirah, pro- 
ceeded from it, and thus were obtained male and female, viz. 
Wisdom the father and Understanding the mother, from 
whose union the other pairs of Sephiroth successively ema- 
nated.” (Zohar. 111, 290.) 


From Wisdom came forth the masculine Mercy, and 
the feminine Understanding brought forth Strength. The 
androgyne potency, Beauty, emanated from the union of 
Mercy and Strength. Beauty produced Victory and Eternity, 
male and female, and from these proceeded the third andro- 
gyne potency, Foundation. The last Sephirah, the Kingdom, 
emanated from Foundation, and is said to encircle, that is, 
to include, the other nine. It also is androgyne. 


In the Tarot each Sephirah is represented by four spot- 
cards, of the same denomination but of different suits, be- 
cause the Kabbalah says all the Sephiroth are manifested in 
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each of the four worlds. This gives us an unvarying rule 
for determining the exact significance of any spot-card. The 
suit defines the plane of manifestation, and the value of the 
card shows what Sephirah is symbolized. 


In the minor trumps, then, we have an ingenious mne- 
monic system that enables us to remember the basic princi- 
ples of the Kabbalah with a minimum of mental effort. But 
were this all the Tarot had to offer us it would scarcely merit 
the high praise it has received from many eminent occultists. 
Not until we have studied the major trumps shall we fully 
realize that this pack of cards is probably one of the most 
extraordinary productions of the human mind. It is the mes- 
sage of the greater arcana that justifies Eliphas Levi's asser- 
tion: “A prisoner devoid of books, had he only a Tarot of 
which he knew how to make use, could, in a few years, ac- 
quire a universal science, and converse with an unequaled 
doctrine and inexhaustible eloquence.” 


Each major trump illustrates the occult meaning of a 
Hebrew letter. So far as I have been able to learn, the true 
attribution of these pictures to the Hebrew alphabet first 
passed into writing in the rituals of the Hermetic Order of 
the Golden Dawn. Until that society was organized the 
secret seems to have been reserved for members of the inner 
school of European occultists. Eliphas Levi published an 
incorrect version of the correspondences; but whether he did 
so because he did not know the true arrangement, or whether 
what he had to say in this connection was merely one of the 
many mystifications he was so fond of, is a question I shall 
not attempt to decide. 


His error consisted in putting the Zero card between 
those numbered Twenty and Twenty-one, with the result 
that in his attribution all the trumps but the last one are 
assigned to the wrong letters. Yet his prestige among oc- 
cultists is so great that many who should never have been 
deceived by his arrangement have accepted it without ques- 
tion, and have wasted their time in trying to interpret the 
Tarot from this mistaken point of view. 


More critical students have seen that there can be but 
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one logical position for Zero in a series of consecutive num- 
bers. It must come first, for we think of nothing as being 
prior to something, of the unmanifest as preceding the mani- 
fest, of the potential (which is no-thing) as coming before 
the actual. Zero is also used to indicate the origin, or point 
of departure, as in the marking of a steam-gauge or a ther- 
mometer. It has this meaning in the Tarot. The card so 
numbered is the initial symbolic statement from which all 
the other degrees of this hieroglyphic scale are developed. 


This trump, the Fool, corresponds to Aleph, the first 
letter of the Hebrew alphabet. The rest of the greater 
arcana, in the regular order of their numbers, are assigned 
to the remaining letters. 


In this arrangement the eighth trump corresponds to 
Teth, and the eleventh symbolizes the esoteric meaning of 
Lamed. In most Tarot packs VIII is Justice and XI is 
Strength. Yet the Sepher Yetzirah attributes Leo, the fifth 
sign of the Zodiac, to Teth, and says that Lamed represents 
Libra. On this account the Hermetic Order of the Golden 
Dawn transposed the positions of these trumps, for the prin- 
cipal figure in Strength is a lion, symbol of Leo, and the 
woman holding the sword and scales has been the emblem of 
Libra, as well as of justice, for centuries. Aleister Crowley, 
once a member of the Golden Dawn, follows the same plan 
in his explanations of the Tarot. A. E. Waite has gone a 
step farther (in the right direction, I think), and has not 
only changed the positions of these cards, but has also re- 
versed their numbers, making Strength VIII and Justice XI. 
I shall follow his plan in the present work. 


The complete attribution of the major trumps to the 
Hebrew alphabet is as follows: 


De Bn cvccncesvons Aleph PO ere eee Lamed 
I The Magician ........ Beth XII The Hanged Man..... Mem 
II The High Priestess...Gimel c fF yyy Nun 
III The Empress ......... Daleth XIV Temperance .......... Samekh 
IV The Emperor ......... Heh ee EE EE cnctaenncuus Ayin 
V The Hierophant ...... Vau 8 ao Peh 
We Ee BED éccecncneci Zain i, @ fF are Tzaddi 
VII The Chariot .......... Cheth XVIII The Moon ............ Quoph 
eee Teth po ee Resh 
IX The Hermit ......ccc. Yod XX The Judgment ........ Shin 


X The Wheel of Fortune Kaph ete; 2 eee Tau 
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By establishing a connection between the cards and let- 
ters we have provided ourselves with many clues to the 
meaning of the pictures. Every Hebrew letter has a name 
denoting a material object, and all the objects represented by 
the letters have a definite symbolic significance. Further- 
more, the Sepher Yetzirah classifies the letters as follows: 
three mother letters—Aleph, Mem, and Shin—representing 
the elements Air, Water, and Fire; seven double letters— 
Beth, Gimel, Daleth, Kaph, Peh, Resh, and Tau—to which 
are assigned the seven heavenly bodies of ancient astronomy 
(corresponding to the seven chakras or centers of Prana in 
the human body); and twelve simple letters—Heh, Vau, 
Zain, Cheth, Teth, Yod, Lamed, Nun, Samekh, Ayin, Tzaddi, 
and Quoph—indicating the signs of the zodiac (which also 
have their correspondences in the human organism). Each 
double letter also stands for a pair of opposites. Beth, for 
example, is the sign of Life and Death, and Daleth is related 
to Knowledge and Ignorance. Each simple letter also de- 
notes a faculty or action of man. Thus Heh represents 
Sight, and Lamed is associated with Work. Several other 
attributions are given, which we shall consider in our detailed 
study of the letters. 


Each letter also indicates one of the twenty-two paths 
of emanation uniting the Sephiroth. In his translation of the 
Sepher Yetzirah, Isadore Kalisch explains that these paths 
are “powers, effects, kinds, forms, degrees, or stages” of 
emanation. Each has a name including the word “intelli- 
gence,’ modified by an adjective or a phrase showing the 
particular kind of intelligence ascribed to each degree. In 
the diagram of the Sephirotic Tree the paths have been 
given their proper letters, and each bears also the number 


and title of the corresponding Tarot trump. 


It will now be clear that our interpretation is not going 
to be based on mere guess-work or fantastic revery. From 
our study of the letters and their implicits we shall be able 
to form a pretty definite idea of what the pictures ought to 
mean before we try to analyze them. The titles and num- 
bers, too, will give us considerable additional information. 
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When we do turn our attention to the pictures, more- 
over, we shall not be led astray by their apparent meaning. 
With the help of standard authorities, we shall determine 
the significance of each element in the designs, and thus we 
shall, at last, come to know exactly what is represented by 
each of the greater arcana. 


Even then we shall have learned only the A B C of the 
Tarot. For the Keys may be combined in so many different 
ways, and the symbolism implies so much, that we may study 
the cards every day for a lifetime and always find something 
new inthem. Let it be understood, then, that I do not under- 
take to tell you all about the Tarot, but am simply trying 
to make the principles of its construction and the funda- 
mental meaning of its emblems as clear as possible, so that 
you may use it to deepen your understanding and add to 
your knowledge. 


No interpretation can take the place of the Tarot itself. 
You must provide yourself with a pack of the cards if you 
really want to learn the secret they veil. The best pack now 
available, and the one upon which I have based the symbolic 
analyses given in the following chapters, is that drawn by 
Pamela Coleman Smith under the supervision of A. E. Waite. 
It may be procured from the publishers of THE WORD. 


(To be continued.) 





























RESURRECTION AND REINCARNATION IN THE 
BIBLE. 


By H. Rivail. 


Translated from the French by Eduard Herrmann. 

“And his disciples asked him, saying, ‘Why then say the scribes that Elias 
must first come?’ And Jesus answered and said unto them, ‘Elias truly shall 
first come and restore all things. But I say unto you that Elias is come 
already, and they knew him not, but have done unto him whatsoever they 
listed. Likewise shall also the son of man suffer of them.’ Then the disciples 
understood that he spoke unto them of John the Baptist.” Matthew XVIL., 


EINCARNATION was one of the Jewish dogmas 
under the name of resurrection; the Sadducees 
alone did not believe in it because they held that all 
was ended at death. The ideas of the Jews were, 

on this point, as on many others, not clearly defined, because 
they had only vague and incomplete notions about the soul 
and its connection with the body. They believed that a man 
who had lived could live again, without giving themselves 
an exact account about the manner in which this could take 
place. They gave the name of resurrection to what they 
more justly call reincarnation. 


Resurrection in its proper meaning signifies the return 
to life of the body which is dead, a thing which science proves 
to be impossible, especially when the elements composing 
the body have been dispersed and absorbed for a certain 
time. Reincarnation is the return of the soul or the spirit 
into corporeal life, but in another body, newly formed for 
it and which has nothing in common with the old body. The 
word resurrection could be employed in the case of Lazarus, 
but not in the case of Elias or of the other prophets. If 
the disciples, therefore, believed John the Baptist to be Elias, 
the body of John could not be that of Elias, because John 
had been known from childhood and his parents were known 
also. John could therefore be the reincarnated but not the 
resurrected Elias. 
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In the Epistle of St. John III, 1-9, we read: “There was 
a man of the Pharisees, named Nicodemus, a ruler of the 
Jews. The same came to Jesus by night, and said unto him, 
‘Rabbi, we know that thou art a teacher come from God: 
for no man can do these miracles that thou doest, except God 
be with him.’ Jesus answered and said unto him, ‘Verily, 
verily, I say unto thee, Except a man be born again, he can- 
not see the kingdom of God.’ Nicodemus saith unto him, 
‘How can a man be born when he is old? Can he enter the 
second time into his mother’s womb, and be born?’ Jesus 
answered, ‘Verily, verily, I say unto thee, Except a man be 
born of water and of the spirit, he cannot enter into the 
kingdom of God. That which is born of the flesh is flesh; 
and that which is born of the Spirit is spirit. Marvel not 
that I said unto thee, Ye must be born again. The wind 
bloweth where it listeth, and thou hearest the sound thereof, 
but canst not tell whence it cometh, and whither it goeth: 
so is every one that is born of the Spirit.’ ” 


The thought that John the Baptist was Elias and that 
the prophets could live again on earth, can be found in many 
parts of the Bible. Had this belief been an error Jesus 
would not have failed to oppose it, as he did oppose errors; 
far from doing this, he sanctioned it with all his authority, 
and put it in principle and as a necessary condition when he 
said: “Except a man be born again, he cannot see the king- 
dom of God”; and he insisted on it by adding: “Marvel not 
when I say unto thee, ‘Ye must be born again.’”’ The words, 
“Except a man be born of water and spirit”, have been inter- 
preted in the sense of regeneration by the baptismal water, 
but the original text read simply, “be born of water and of 
spirit,” while in certain translations we find the substitution 
“holy spirit,” which does not represent the same idea. This 
important point goes back to the oldest commentaries of the 
Gospel, as will undoubtedly be conceded some day. In order 
to understand the real sense of these words, it is also neces- 
sary to consider the signification of the word “water,” which 


was not employed in its proper meaning by later 
commentators. 
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The knowledge of the ancients in regard to the physical 
sciences was very imperfect; they believed the earth to have 
risen from the waters and therefore regarded the water as 
the absolutely generative element. Thus in the first chapter 
of Genesis we read: 


“And the spirit of God moved upon the face of the 
waters. ‘Let there be a firmament in the midst of the 
waters. Let the waters under the heaven be gathered to- 
gether unto one place, and let the dry land appear. Let the 


waters bring forth abundantly the moving creature that 
hath life.’ ” 


According to this belief, the water became the symbol 
of the material nature, as the spirit was that of intelligent 
nature. Consequently, the words, “Except a man be born 
of water and of spirit,” or “in water and spirit,” signify: 
“Tf a man is not reborn with his body and soul.” This is the 
sense in which they are used and in which they ought to be 
taken. This interpretation is furthermore justified by the 
words, “That which is born of the flesh is flesh; and that 
which is born of the Spirit is spirit.” Jesus here makes a 
positive distinction between the spirit and the body. “What 
is born of the flesh is flesh,” shows clearly that the body 
alone proceeds from the body and that the spirit is inde- 
pendent of the body. 


“The wind bloweth where it listeth, and thou hearest 
the sound thereof, but canst not tell whence it cometh, and 
whither it goeth,” may have reference to the Spirit of God 
who gives life to whom he will, or it may have reference to 
the soul of man. In this latter acceptance the words, “thou 
canst not tell whence it cometh and whither it goeth,” may 
signify that we do not know what the spirit has been nor 
what it shall be. If the spirit or the soul had been created 
at the same time as the body, one could know whence it 
comes, because its beginning would be known. In every case 
this passage is the establishing of the principle of the pre- 


existence of the soul, and consequently of the plurality of 
existences. 
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Matthew XI., 12-15: “And from the days of John the 
Baptist until now the kingdom of heaven suffereth violence, 
and the violent take it by force. For all the prophets and 
the law prophesied until John. And if ye will receive it, 
this is Elias, which was for to come. He that hath ears to 
hear, let him hear.” 


If the principle of reincarnation, as expressed in the 
epistle of St. John, could be made to be interpreted in a 
purely mystical sense, it could certainly not be done in this 
passage of St. Matthew which says directly that it is Elias 
himself which was for to come; this is no allegory, no fig- 
urative speech; it is a positive affirmation. “From the days 
of John the Baptist until now the kingdom of heaven is 
taken by violence.”’ What do these words signify, as John 
the Baptist was then still alive? Jesus explains it by saying: 
“If you will understand what I say: it is himself who is 
Elias, which was for to come.” John being no one else but 
Elias, Jesus makes allusion to the time when John lived 
under the name of Elias. “Until now the kingdom of heaven 
is taken by violence” is another allusion to the violence of 
the Mosaic law, which commanded the extermination of the 
infidels, in order to win the promised land, the Hebrew Para- 
dise, while under the new law the kingdom of Heaven can 
only be won through charity and meekness. Then he adds, 
“He that hath ears to hear, let him hear.” Those words, often 
repeated by Jesus, say clearly that not everybody was able 
to understand certain truths. 


Isaiah XXVI., 19: “Thy dead men shall live, together 
with my dead body shall they arise. Awake and sing, ye 
that dwell in dust: for thy dew is as the dew of herbs, and 
the earth shall cast out the dead.” 


This passage from Isaiah is just as explicit as to say: 
“Those of your people which are dead shall live again.” 


If the prophet had spoken of the spiritual life, if he 
meant to say that those who had died were not dead in spirit, 
he would have said: “are still living,’ and not “shall live.” 
In the spiritual sense these words would be senseless because 
they presuppose an interruption in the life of the soul. In 
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the sense of moral regeneration they would be the negation 
of eternal punishment because they establish the principle 
that all those who are dead shall live again. 


Job XIV., 10, 14: “Man dieth and wasteth away: yea, 
man giveth up the ghost, and where is he? Ifa man die, 
shall he live again? all the days of my appointed time will I 
wait, till my change come.” 


The same is given in the version of the Greek Church 
as follows: “If man dies, he lives always; having finished my 
terrestrial existence, I shall wait, for I shall return there 
again.” 

The principle of the plurality of existences is clearly 
expressed in these two versions. Nobody can suppose that 


Job wanted to speak of regeneration through baptismal 
water, which he certainly did not know. 


“Man having died once, shall he live again?” The 
idea of dying once and living again implies the other idea, 
of dying and living several times. The version of the Greek 
Church is still more explicit, if possible: “Having finished 
my terrestrial existence, I shall wait, for I shall return there 
again.” That means, “I shall come back to a terrestrial 
existence.” This is just as clear as if one said: “I leave my 
house, but I shall come back.” 


In verse 13 we read: “O, that thou wouldst keep me 
secret, until thy wrath be past, that thou wouldst appoint 
me a set time, and remember me!” And in verse 14: “All 


the days of my appointed time will I wait, till my change 
come.” 


Job here evidently speaks of the fight which he leads 
against the miseries of life; he waits for his change; that 
means, he resigns himself. In the Greek version, “I shall 
wait” seems to have reference to the new existence. Job 
seems to place himself after death, into the interval which 
separates one existence from the other. There, he says, he 
will wait for his returning. It can therefore not be doubtful 
that, under the name of resurrection, the principle of rein- 
carnation was one of the fundamental beliefs of the Jews; 




















REINCARNATION IN THE BIBLE 369 


that it is confirmed in a formal manner by Jesus and the 
prophets, from which it follows that to deny reincarnation 
is to deny the words of Christ. These words will one day 
authoritatively settle this point, like so many others, when 
they are studied without prejudice. 


But to this authority from a religious point of view, 
may be added philosophically that of the proofs which result 
from the observation of facts. If from the effects we go 
back to the causes, reincarnation appears to be an absolute 
necessity, an inherent condition of humanity, in a word, a 
law of nature; it reveals itself in an almost material way, by 
its results, as the hidden (motor) reveals itself through mo- 
tion. Reincarnation alone can teach man where he comes 
from, where he goes, why he is on earth; it alone can justify 
all the anomalies and seeming injustices which life presents. 
Without the principle of the soul’s pre-existence and rein- 
carnation, the greater part of the gospel teachings become 
unintelligible. That is why there are so many contradic- 
tory interpretations of them; this principle alone can give 
back their true meaning. 


Reincarnation Considered from Different Points of View. 


It is sometimes asked if the ties which bind us to our 
family, to friends, to our loved ones, are not entirely broken 
by reincarnation. 


The answer is, that these ties are not at all destroyed, 
as some people believe, but, on the contrary, are fortified 
and renewed; it is the denial of the principle which destroys 
them. 


The liberated souls form groups or families in the 
ethereal world. They are attracted to each other by affec- 
tion, sympathy, and similar inclinations; they seek each 
other because they are happy to be together and reincarna- 
tion separates them only for a short time, like friends who 
meet again after they return from a pleasure or business 
trip. Often they take those trips together; that means, they 
follow each other in the incarnation, are even reunited in 
the same family or in the same circle and work faithfully 
together for their mutual advancement. But even if the 
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ones are incarnated and the others not, they are always 
united by thought, if they desire it; those who are free 
watch over those who are in captivity, and the more 
advanced do all they can to further the progress of the 
retarded ones. True friendship is a continuous exchange of 
love and help, whether souls are incarnated or free. After 
every existence they have accomplished another step on the 
way to perfection; less and less attached to matter, their 
affection becomes greater, because it is purified and less 
troubled by egotism and the burning fires of passion. Thus 
they may run through a number of lives on earth without 
experiencing any decrease in their mutual affection. But 
it must be well understood that we here are concerned with 
a real affection between soul and soul, that one which alone 
survives the destruction of the body, for the beings which 
are united on this earth by the senses alone can have no 
motive to seek each other in the world of spirit. Only the 
spiritual affections are durable; the carnal affections pass 
away with the cause which creates them, and that cause 
does not exist any more in the spiritual world, while the 
soul exists forever. In regard to those persons who are 
united solely by material interests, it may be said that they 
are really nothing to each other; death separates them on 
earth and in heaven. The union and affection which exist 
between parents are a sign of the anterior sympathy which 
brought them together. Speaking of a person whose char- 
acter, tastes, and inclinations are different from those of 
his relatives, one often says: “He does not belong to that 
family.” This is a greater truth than many believe. God 
allows such incarnations of antipathetic or strange souls 
into certain families for the double purpose of being a trial 
to one party and a means of advancement for the other. 
Bad souls become better in the contact with good ones, and 
through the love and care which they receive from them; 
their character appeases itself, their manners become re- 
fined, the antipathies obliterated; in this way an intermixing 
of the different categories of spirits takes place, like that of 
the different races and people on earth. 




















REINCARNATION IN THE BIBLE 371 


The fear that through reincarnation the parentage may 
become indeterminate, is an egotistic fear, which proves 
that our love is not large enough to embrace a great number 
of persons. A father who has several children—does he 
love each less than if he had only one? But the egotists 
may be reassured that this fear has no foundation. From 
the fact that a man should have had ten reincarnations, it 
does not follow that, in the spiritual world, he will find ten 
fathers, ten spouses, and a proportionate number of chil- 
dren; he will find the same objects of affection which were 
attached to him on earth under different titles and degrees 
of relation. 


If we now consider the consequences of the opposite 
teaching, that of no-reincarnation, we find that it necessarily 
annuls the pre-existence of the soul; and the souls which 
were created at the same time with the body cannot have an 
anterior tie which binds them together; they are strangers 
to each other; the father is a stranger to his son and the 
relationship of the families is reduced to a corporeal one, 
nothing spiritual connecting the different members. There 
cannot be any motive for feeling glorified in the thought of 
having had an illustrious person as forefather, while in re- 
incarnation the forefathers and descendants may have 
known each other, lived together, loved each other, and, 
finally, they may find themselves reunited in order to knit 
again the sympathetic ties of love or friendship which 
brought them happiness in a former existence. 


So much for the past. In regard to the future, one of 
the fundamental dogmas which are derived from no-rein- 
carnation, is that the destination of the souls is irrevocably 
fixed after one single existence, and this definite fixation 
implies the cessation of all progress, because progress ex- 
cludes a definite destiny. According to their good or bad 
life, the souls go immediately into the region of the blessed 
ones or into eternal hell. Thus they are immediately sep- 
arated after death, forever and without hope of ever coming 
again near each other; so that fathers, mothers, children, 
husbands and wives, brothers, sisters, friends, are never sure 
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of seeing each other again. Thus is the most absolute rup- 
ture of family ties possible. 

With reincarnation and its consequent progress, all 
those which love each other find themselves again on earth 
and in space, and travel together toward perfection, which 
is God. Those who fail on that difficult road, retard their 
progress and their happiness, but they need not lose all hope; 
helped, encouraged, and assisted by those who love them, 
they will one day go forth victorious from all trials and 
temptations. Reincarnation brings with it a perpetual sol- 
idarity between the incarnated and discarnated souls; from 
this results the re-establishment of all the ties of affection. 

To recapitulate, four alternatives present themselves 
to man for his future after death: 


l. that of the materialistic doctrine—nothingness; 

2. that of the pantheistic doctrine—absorption into the 
universall All; 

3. that of the church doctrine—individuality with a def- 
initely fixed destiny ; 

4. that which is brought forward here—individuality 
with endless progression. 





With the first two, the family ties are broken after 
death and no hope remains of finding each other again. The 
third alternative leaves a chance of meeting again, provided 
the friendly souls are in heaven or in hell. But with the 
plurality of existences, which is inseparable from gradual 
progression, a continuation of the relation between loving 
souls is certain, and that is what constitutes the real family. 


In regard to the limit of incarnations, it may be said 
that there are no fixed limits, properly speaking, if the en- 
velope is meant, which constitutes the body of the spirit, 
because the materiality of that envelope diminishes in pro- 
portion as the soul is purified. On certain planets which are 
more developed than our earth, the envelope is already less 
compact, less heavy, less gross, and, consequently, less sub- 
ject to vicissitudes; on a higher degree it is transparent and 
almost fluidic; from degree to degree it becomes dematerial- 
ized, until finally it is ethereal, much like the astral body. 
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According to the world in which the spirit is called to live, 
his body takes on the envelope appropriate to that world. 


The astral body itself is subject to successive transfor- 
mations; it becomes more and more etherealized until it 
reaches the complete purification which is proper to the 
higher spirits. If these higher ones are attached to special 
worlds, that does not mean that they are bound to them as 
we are bound to the earth; the state of freedom in which 
they find themselves allows them to go wherever their mis- 
sion calls them. If one considers the incarnation from a 
material point of view, as it takes place on earth, one may 
say that it is limited to inferior worlds; consequently, the 
spirit frees itself more or less quickly from the evils of our 
inferior world, by working incessantly at its purification. It 
is furthermore to be considered that in the intervening 
state between the corporeal existences, the situation of the 
spirit is in rapport with the nature of the world to which 
it is bound, according to the degree of development which 
ithas reached. In that state the spirit is more or less happy, 
free and enlightened, according to its greater or lesser dema- 
terialization. It is therefore of the greatest consequence 
that man directs his thought as often as possible to the 
higher life, to the higher duties, so that he may truly say: 
“IT am in this world, but not of this world.” 


Is the incarnation a punishment, and are only guilty soul 
subjected to it? The passage through corporeal life is nec- 
essary that the souls may accomplish by means of material 
actions, the designs of God, which he confides to their execu- 
tion; it is also necessary to themselves because the activity 
which they have to employ helps the development of their 
intelligence. God, who is perfect justice, cannot have any 
favorites among his children; he gives to each one of them 
the same chances, the same possibilities, the same obliga- 
tions, and the same freedom of action. A privilege would 
be a preference, and each preference would be an injustice. 
But the incarnation is for all only a transitory state; it is a 
lesson which God imposes on his children at the entrance 
into life; this lesson is the first probation of the use which 
they shall make of their free will. They who learn this les- 
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son well and make the best use of their opportunities, pro- 
egress rapidly through the first stages of initiation, and they 
soon feel the good effects of their faithful work. The oth- 
ers, on the contrary, who make bad use of the freedom of 
action which God allows them, retard their advancement 
and may indefinitely prolong the necessity for reincarna- 
tion; for man has to learn his lesson whether he likes it or 
not, and in this way incarnation becomes a real punishment 
for many. It is the same with the soul of man as it is with 
a pupil who does not arrive at the highest grade of science 
until he has gone through all the classes that lead up to it. 
These classes are a means to arrive at the goal, and not a 
punishment, no matter what kind of work they necessitate. 
The industrious pupil shortens the way and does not meet 
many obstacles, while the one who is negligent or lazy, will 
be obliged to repeat the course. Not the work of the class 
is a punishment, but to be obliged to repeat it. 


So it is with man on earth. For the spirit of a savage 
who is just at the beginning of his spiritual life, the incar- 
nation is a means to develop his intelligence; but for an 
enlightened man whose moral sense is largely developed and 
who is obliged to return to a life which is full of anxiety 
and sorrow, it is a punishment which necessitates his staying 
longer in this inferior world. The sooner he recognizes that 
the causes of his troubles were set up by himself, in a former 
life, the sooner will he begin to reform and to work diligently 
for his moral progress. By doing this he not only creates a 
better future for himself, but he also shortens the duration 
of his material incarnations and draws nearer to the superior 
worlds. 


Could not the spirits incarnate once only on this globe, 
and accomplish their different existences in other spheres? 
This view would be admissible only if all men on this earth 
were exactly on the same intellectual level. The differences 
existing among them, from the savage to the civilized man, 
show the degrees which they are called to overcome. Besides, 
the incarnation must have a useful purpose; what use, for 
instance, can the ephemeral incarnation of children have 
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which die in infancy? They would have suffered without 
any profit to themselves or to others; God, whose laws are 
infallibly wise, does nothing useless. Through reincarna- 
tion on the same globe, he gives a chance to the souls to 
come into renewed contact, to repair the wrongs committed 
against each other, to develop their friendship along spiritual 
lines and to found the principles of solidarity, fraternity, and 
equality ona law of nature. This does not exclude the possi- 
bility of our being incarnated on more highly developed 
planets, where suffering, vice, and crime are unknown, as 
soon as we have fulfilled our task in this lower world, called 
earth. We are ever working out our future destiny, which 
is progression, amelioration, spiritualization; and common 
sense tells us that reincarnation must be the best means to 
accomplish this. Nobody can become proficient in any trade, 
art, or science, without many repetitions of the lessons to 
be learned. And what else can life be than a most important 
lesson which the soul has to learn in order to find the path 
that leads to perfection? 


The divine oracles are not so silent in this matter as is 
imagined. But truly I have so tender a sense of the sacred 
authority of that holy volume that I dare not be so bold with 
it as to force it to speak what I think it intends not. Where- 
fore I would not willingly urge Scripture as a proof of any- 
thing, but what I am sure by the whole tenor of it is therein 
contained. Would I take the liberty to fetch in everything 
for a Scripture evidence that with a little industry a man 
might make serviceable to his design, I doubt not but I 
should be able to fill my margent with quotations which 
should be as much to purpose as have been cited in general 
Catechisms and Confessions of Faith. . . . And yet I must 
needs say that there is very fair probability for Pre-exist- 
ence in the written word of God, as there is in that which is 
engraved upon our rational natures. 


Glanvil, in “LUX ORIENTALIS.” 
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THE ART OF LIVING. 


By Aquila Kempster. 


RT is defined as skill in accomplishing a purpose. In 
order to become skilful in any accomplishment or 
purpose an amount of study, thought, practice, is 
absolutely necessary. Even the lower arts—the so- 

called mechanical ones, which include the trades, and are 
usually carried on by more or less manual labor—require an 
amount of ingenuity and skill which must be developed by 
application through a time of apprenticeship. In the higher, 
or what we term the fine arts, embracing music, poetry, 
painting and so forth, a far higher order of skill is necessary, 
and a much longer apprenticeship, before even ordinary pro- 
ficiency is attained. In fact, regarding the pursuit of these 
the axiom that Art is long, while Life is short is obviously 
true. Of course, a shopkeeper or a mechanic may also be an 
artist and, provided his inspiration is strictly hedged about 
and limited by the purely utilitariam nature of his occupa- 
tion, he may also be a successful one. But if, as often hap- 
pens, his artistic impulse drives him beyond the boundary of 
the practical, his business usually goes to smash. 


Equally true is it that in the society of Art the man who 
is limited by the idea of making his art pay—is limited. For 
all art is subjective, and, while its inspiration may lead to 
very desirable material results, the inspiration itself is quite 
unconcerned with results. It is simply eager to flow out 
and express itself, and is not interested in whether the 
expression has or has not any utilitarian value. In fact it 
has been credited with favoring expression through a lean 
and hungry poet rather than through a fat and prosperous 
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one. We find also the same difficulty in making practical 
the inspiration of the world’s spiritual artists. We store 
up their wise words with great care; preserve them as mas- 
terpieces; rear altars to them, and usually discuss them— 
when we discuss them at all—with bated breath. 


The fact that we have previously stoned, crucified or 
allowed to starve, the artist through whom these master- 
pieces were given to the world, merely emphasizes the truth 
that despite the world’s admiration for the gift, it has very 
little real practical use for it—or the artist through whom 
it came. Today a steadily increasing majority is viewing 
even with equanimity the crucifixion as a quite natural 
climax of a big impossible mistake. And the hard-headed, 
practical man who has no use for ideals will be quite liable 
to think in his heart—even though convention forbids his 
proclaiming it in words—that the tragedy of Calvary set 
the seal of inefficiency on the artistic genius who died there. 
And day by day we find it more and more difficult to intelli- 
gently refute this charge of inefficiency. 


Now the trouble with the artistic expression of the 
present day—and this distinctly includes religious inspira- 
tion—is that it is all too feminine. By that I mean to sug- 
gest that the subjective, emotional, inspiritional side of man 
is always in its essence, feminine; while the reasoning men- 
tal side of him is entirely masculine. Christianity, then, the 
ideal of submission and love, has tinged the whole artistic 
expression of the world with a femininity which the mascu- 
line mind of man has finally—probably with regret and cour- 
teously—pronounced a failure. 


But if we look back to the times before the Christian 
Dispensation, what do we find? An equally ineffective mas- 
culine domination of the world, called the Hebrew Dispensa- 
tion; when man, knowing nothing of love and submission, 
strove with his fellow; when he lived and died by the 
strength of his arm and the cunning of his brain; when his 
ideal god was a stern judge and devastator, whose laws 
reeked of harsh masculine impulse—an eye for an eye and 
a tooth for a tooth—with no soft, foolish, feminine tender- 
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ness to interfere with and modify the brutal work of brutal 
men engaged in a relentless fight with nature in their effort 
to build up a place of security in which they might relax and 
allow the softer feminine element—useless in this ruthless 
strife—to rest and comfort them after their strenuous strug- 
gle up and through matter. 


Was that expression of masculine domination satisfac- 
tory—permanently satisfactory—or was it not? Surely not, 
or it would have continued, instead of permitting, inviting 
its poets, its singers, its prophets and its Christ, to change 
the tenor of their inspiration; to teach peace and love and 
good will, and other ideals which were the antithesis of those 
their predecessors had been following. 


So we find the Hebrew Dispensation of the Masculine 
followed by the Christian Dispensation of the Feminine, 
and the latter seemingly fading away in its turn as did its 
predecessor. And what is to take their place? Something 
surely must, for however cocksure our hard-headed practical 
man of the world may be of himself and his own powers, he 
knows equally well that he cannot live on bread alone. He 
realizes like the old Hebrew fighting men did that he must 
have some ideal in his life; he is seeking it desperately in 
all kinds of relaxations, all kinds of stimulants and excitants, 
to keep his nerves keyed up to the pace that his god of ef- 
ficiency demands of him. Some of these big efficient men are 
even turning back to the Church in search of the something 
they feel to be lacking, despite all their success. Magazines 
are taking up the question of the efficiency of the Church, 
in the matter of giving these willing seekers what they want; 
and the consensus of opinion seems to be that the Church 
is failing to satisfy the hunger of these men. The Church 
is still offering them the old, old platitudes that they have 
already demonstrated “don’t do” from a business standpoint. 


These men say—and justly say—that this twentieth 
century is presenting utterly different problems to those 
which the prophets of either the Hebrew or the Christian 
Dispensations had to deal with. That a man today must 
have the vision in himself, if he is to be considered at all 
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worth while; that he cannot borrow it from another, how- 
ever great. He is also apt to demonstrate, to the confusion 
of the ordained church leaders, that their methods of caring 
for the spiritual ideals of the world are antiquated; and, that 
if the old ideals are worth caring for and saving, he as an 
efficient business man can show them a trick or two that 
their inspiration has quite failed to suggest. 


And everywhere that we find the urge of personal ef- 
ficiency, we also find men claiming the right to personal 
vision. In fact we are becoming used to hearing the expres- 
sions, “He has vision,’ concerning this man and that. And 
we understand by that expression today, nothing of the old 
religious, mystic sense, in which it was formerly used, but 
something quite different. We mean—when we say that a 
man has vision today—that he sees material possibilities 
ina big way, and feels within himself the power to grapple 
with them and convert them into material facts. In short, 
it does not require very close thinking to arrive at the con- 
clusion that the thing called Inspiration—which for ages has 
been recognized as the prerogative, the exclusive privilege 
of the mystical temperament, and as being incompatible with 
and antagonistic to rationalism—is today being recognized 
as one of the most important functions of all constructive 
thought; that instead of being divorced from reason, it is, 
in fact, the very essence of all true reasoning processes. 
Were this not so, the processes of logic could not have been 
perceived to be correct. 


In this relation we may recall one of our important 
Theosophical propositions, namely: If you desire informa- 
tion on any subject, you may, by placing it in the mind for 
consideration, receive light on that subject. Receive light 
on the subject! Just what does that mean? From where 
does the mind receive this light, this illumination? From 
the senses? Hardly; because all their reports have them- 
selves to be translated by the aid of the same light we are 
considering. So we usually say, because we are a little afraid 
of the issue, from the mind’s own essence, and let it go at 
that. But suppose we are asked what we mean by the 
mind’s own essence, what are we going to answer? What 
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are those of us who pride ourselves on our rationalism, who 
hold ourselves sternly aloof from the use of all subjective, 
psychic, methods of knowing, what are we going to answer, 
regarding this essence of the mind which illuminates its 
processes? Are we to still insist that we are holding our 
psychic senses shut, or are we going to frankly acknowledge 
that the essence of anything is subjective in its nature, and 
that whether we like or do not like the idea, we are our- 
selves—exactly according to our mental development—de- 
pending on these psychic senses for any and all illumination 
we may get through our mental processes. It does not mat- 
ter whether we recognize the truth or not, the unfoldment 
of these subjective senses is going on just the same, and we 
are absolutely dependent on the illumination they shed on 
our mentation for our mental development. 


Now it is the growing recognition of this inner power 
of illumination possessed by every man that is making the 
demand for greater personal efficiency, for initiative, for 
egoism of the higher kind. And what does it mean, for 
surely the wave of individualism that is sweeping the world, 
that is repudiating the authority of priest and teacher, of 
occultist and master, and insisting that the personal I is 
above all other I’s, means something. We see a struggle 
going on—in Europe, to the bitter end—and if we examine 
closely we shall see that the issue is between the authority 
of Spirit and that of Matter; between the Objective and the 
Subjective. The fight is going to be to a finish, in both the 
individual rationalist who is repudiating the authority of 
anything not controlled by his reason and his objective 
senses, and in the nations who are arrayed against each other 
in the same desperate repudiation of each other’s claims. 
And it means exactly that the last fight is on between the 
Masculine and Feminine forces of this world. For the whole 
unrest, in nations and individuals, in war, in feminism, in 
suffrage, in the death grapple between labor and capital, is 
based on the illusion of separateness between the Subjective 
(Feminine) and the Objective (Masculine) forces of the 
universe; of the quarrel in fact between Spirit and Matter. 


The Masculine, as we have seen, has failed as a domi- 
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nant world principle with the passing of the Hebrew Dis- 
pensation. The Feminine is now passing with the Christian 
Dispensation; and we are on the edge of a great and drastic 
change which is being ushered in with terrible dramatic 
force. The struggle in Europe is, as we have seen, typified 
in a microscopic way in the drama of the souls of large num- 
bers of individuals who, in the face of the awful devastation 
of peoples, and the futile cries to a god who refrains from 
interfering, are feverishly striving to adjust themselves and 
their ideals. And out of the blind, chaotic struggle which is 
winnowing the souls of the people, and which is indeed noth- 
ing less than the throes of a new birth, there will come 
another dispensation to the world, a new religion, a new 
inspired understanding; and it will be what is known to 
Christians as the coming of the Holy Ghost, who will make 
atonement both in persons and peoples, between Spirit and 
Matter, between the great Sex Principle which is now so 
drastically divided into offensive camps of Masculine and 
Feminine. 


And the Holy Ghost as a new-born spiritual Christ will 
blend together in harmony its Father (Force) and its 
Mother (Love); and it will live and grow in the heart of 
every man, blending within itself all the warring forces of 
the man’s nature and acting as a dynamo of potency on 
which the man may draw as he needs, and no longer look for 
his salvation outside of his own being. The Mother, Father, 
and the Son principle will be firmly knit in the man’s flesh 
and blood and bones, and at last his house will be set in order 
and no longer clash against itself. 


And then the true Art of Living will begin to be under- 
stood; the bandages will be taken from the eyes of the sub- 
jective, feminine, spiritual principle, and atonement will be 
made with the masculine, reasoning principle. These two 
will at last consummate their ordained mystical marriage; 
and, as a result, the Holy Ghost, that longed for Comforter, 
will be born in the heart of the man who will then be raised 
from his status of a more or less crude mechanic to an intel- 
ligent demonstrator of the true Art of Living. 


Now the average thinking man believes that 1n some 
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way, which neither he nor anyone else can explain intelli- 
gently in words, he arrives at his mental decisions con- 
sciously; he thinks a problem out, and on arriving at a de- 
cision is quite sure that all the processes by which he has so 
arrived at it are conscious processes. He believes that the 
laws of logic are inviolable, relentless, and accepts their final 
conclusions as indisputable. And, so far as certain obvious 
truths are concerned, they are. For instance: No finite being 
is exempt from error; All men are finite beings; Therefore, 
no man is exempt from error. 


That is a well-known sample of a perfect syllogism, 
which is indisputable. And if our every mental problem was 
as obvious as that, this accepted method of argument would 
suffice to decide them all for us. But despite the fact that 
educated men thoroughly understand this process of deduc- 
tive reasoning and easily apply it to the purely objective 
problems of life, they find that it is almost useless when 
applied to problems which are not obvious, and among the 
not obvious ones are the whole range of problems which 
we may designate as subjective as compared with objective. 
Thus when we admit the subjective into even the most 
obvious problem it is liable to become vague and dubious 
in its objective premises. For instance, the statement that 
all men being finite are liable to error, is at once challenged: 
Are men essentially finite, and if they are is it not possible 
for them to become exempt from error? All rationalists will 
deny the right of any such challenge. They know men are 
finite and not exempt from-error, and that settles it—for 
them; but not for spiritually awakened thinkers. 


So it appears right at the outset that the inviolable 
laws of logic are not after all inviolable, since two equally 
intelligent men may disagree concerning premises of any 
syllogism. And it follows that if they cannot agree on the 
premises they will never agree on the conclusion. The rea- 
son for this is that the more a man becomes spiritually 
enlightened the more he will see those laws of matter, which 
he had supposed to be inflexible and inviolable, extending 
themselves and merging one into another, so that to be able 
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to say dogmatically, this is true, that false; this shall stand, 
that fall, becomes more and more impossible to him. And 
he learns also that what he had in the past prided himself 
on as his faculty for pure objective reasoning, for cold logic, 
was indebted for even what accuracy its processes possessed 
to something that was not cold logic at ail, but that warm 
feminine sex principle, called intuition, or illumination, that 
heated the cold logical processes into a glow sufficiently 
bright to enable the thinker to see what grain of truth 
existed therein. 


Now I think the difference between an artist and a 
mechanic might fairly be summed up in the statement that 
the one is more skilful than the other; and he is more skilful 
because he has developed more of his potentialities into 
actualities than has his less successful brother. 


The mechanic—and he may be a bricklayer or a mer- 
chant prince — knows the rules of his trade, is perfectly 
skilled in them, satisfied with them, and so long as his father 
and his father’s father were satisfied with the dictum that 
two and two make four, he is satisfied to let it go at that, 
and would consider a man a fool and wasting time, who 
bothered his head with questioning the authority which in 
the first place forced the conception on us that two and two 
do make four. And to many of us such questioning would 
seem futile and tending away from that greatly-to-be-de- 
sired god, Efficiency. But as a matter of fact the man who 
was “wasting his time” asking foolish questions, was having 
these same foolish questions intelligently answered, because 
he was foolish enough to bother with them. And the exer- 
cising of his mental faculties on abstract problems, that were 
mere foolishness to his brother mechanic, gradually resulted 
in the opening of his spiritual eyes and ears, and he slowly 
developed from the mechanic to the artist and had vision 
and began to achieve things great and artistic. Nor is it 
fair to protest that by far the greater number of artists do 
not achieve greatly; that their vision is often poorly and 
meanly expressed. Because the great fact is that they have 
any vision at all. And the truth of the assertion that even 
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poor vision is better than the greatest blind material suc- 
cess, is shown by the tact that as soon as any mechanic— 
no matter how skilful he may be—begins to see the gleam, 
he becomes unfitted for his mechanical job, and, of course, 
has to pay the price in material things for quitting it. But 
even though all that he gets in return is the ability to be a 
very poor artist, you will never find him returning willingly 
to the cut and dried mechanical job he has deserted. 





Now what is meant by this “vision” that men are talking 
of today? Clairvoyance, pure and simple. But some may 
exclaim—clairvoyance! Why .they arrest clairvoyants in 
New York State and clap them in jail—and a good job too. 
Quite so. Also they sometimes arrest ministers of the Gos- 
pel of Jesus Christ—they did so one day lately in New York 
City, and sent him to the “Island” for one month—and a 
good job too. Do you see the point? Are we to decry either 
Christianity or clairvoyance because a clergyman and a 
medium prove themselves rascals or fools? We might as 
well decry literature, art, music, any and all the ideals of 
the world, because many of their best exponents have been 
viciously immoral in their personal private lives. As a mat- 
ter of fact clairvoyance means seeing into the reality of 
things a little better with it than without it, and whether 
I use it wisely or foolishly makes no particle of difference 
to the enormous value of the thing itself. And that applies 
to all manifestations of spirit as they come to any human 
being in any form of development which consciously or 
unconsciously involves them. Much protest has been made 
in the past, and is still made, against allowing what are 
called the psychic faculties or senses to be opened. Theoso- 
phists usually modify such warnings by acknowledging the 
value of these inner, subjective senses, but advise that they 
should be severely inhibited, that is, kept shut up and ignored 
even after you have become aware of their existence—until 
you are sufficiently mentally developed to be trusted to use 
them without making a fool of yourself. But they do not 
in any clear definite manner state how you are to know when 
you are so sufficiently developed—presumably because they 
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themselves have not yet arrived at that point of develop- 
ment, and so know nothing whatever about it save by hear- 
say. And that hearsay we have had with us through the ages 
ever since the few decided that they would lose their power 
over the many if the many once learned the secret of their 
own power and began to develop it. But today the many 
will not be much longer denied, and under the new Dispen- 
sation of Individualism which is dawning, they will not be 
satisfied to let any other man or god set the standard of 
their morals or aspirations for them. They will be loyal to 
the urge of the new spirit (the Holy Ghost) within them 
and demand of themselves nothing less than the possession 
of all their powers. And once a man begins so to demand, 
the answer is quite speedy, the illumination very quick. But 
so long as he holds back and says I must not push in here 
or pry in there lest something jump out and hurt me—well, 
so long as he is thus bound by the opinions of others who 
quite possibly know even less than he about what lies behind 
the closed doors of his spirit, so long as he holds obediently 
and decorously back, he will be quite safe from any shocks, 
from any sudden enlightenment that might make him dis- 
contented with the way he is handling his job of living; and 
he will probably be much more content than if he did so pry 
and question; for as sure as he does, so he will quickly lose 
that content, and with it any smug idea that he is really 
somewhat of an artist in living. He will discover that he 
is merely a mechanic and probably not much of one at that. 
And if he holds on to the slogan, “safety first,” well, he will 
continue to be safe, and his mechanical job will not be en- 
dangered. Though how teachers of this safety first idea— 
whether among our Theosophical brothers or anywhere else 
—find the scheme of meditation compatible with it, I confess 
I do not understand. For every teacher of the occult, every 
veriest tyro in it, knows that meditation is the one most 
potent key to the unlocking of the psychic senses. Every 
gleam of light that illuminates the mind comes through 
some crack in those doors; and as surely as meditation is 
persisted in, just so surely those secret doors of the spirit 











386 THE WORD 


will be opened up whether the disciple is aware of what is 
happening or not. 


So if the student would make himself quite safe, he 
should by no means meditate, for just as surely as he does 
he will find his own spirit beginning to assert itself and 
demanding free expression. And once that happens his 
safety first idea is of about as much use as a restraining 
influence as a straw in the wind. 


Now I believe no man can enter into the true art of 
living without having all his faculties developed—both the 
feminine, subjective ones, as well as the masculine, objective 
ones. And I believe that the only way to develop them har- 
moniously is to develop them both together, when they will 
act and react on one another—exactly as does that light 
which we recognize as illuminating the mind in meditation; 
it not only lights the subject in the mind, but lights itself 
and allows the mind to know the thing from which it is 
receiving its illumination. As for the dangers growing out 
of so-called illegitimate opening up of the inner senses, it is 
as obvious that they exist as that they can be avoided. 
Everything that comes up out of the imagination of man 
through those magic spirit portals is a direct answer to the 
call the man makes. If his desires are pure and intelligent 
they will be answered in kind; if the reverse, in their kind. 
And this is the principle of all life. “As a man thinketh in his 
heart so he is,” and as he is, so he will receive—good or evil. 
And he may not hope to escape his just dues by exerting his 
strength to hold shut the doors through which his friend or 
his foe may enter. For truly, after all, his friend and foe 
are both in his own heart, and if he will face that fact clearly 
and side once for all with his friend, he may quite safely 
leave that friend to guard the door against any foe. 


And suppose inany mediums desecrate this sanctuary 
of theirs by inviting in through those open doors unworthy 
visitors; are you and I because of them to consider ourselves 
also desecrators? 


There are undoubtedly dangers besetting the psychic 
path. I myself know of them personally; but I also know that 
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an average amount of common sense is all that is required 
to avoid them. Perhaps that is not quite enough—though 
it is necessary. Perhaps I should say that a sense of the 
integrity of the ego is the first necessity for safety during 
one’s first steps along the way of this new art of living. 
But then, for that matter, even the skilful mechanic who 
has as yet seen no vision must have that sense of the integ- 
rity of his ego or else he can be nothing more than a slave 
to the opinions and authority of others. So common sense 
does cover the bill. 


But perhaps it may be asked: “What is to be got more 
from the psychic than I can get from the purely mental?” 
Alone from the psychic, nothing worth while. That I be- 
lieve to be certain. When I say worth while I mean worth 
while in the large permanent sense. Also nothing in that 
same sense can be got from physical mentation—if such a 
condition exists. No, the whole point of this article is to 
show that neither the mental nor the psychic, neither the 
masculine nor the feminine, can succeed alone in the building 
of any permanent art of living. It is only in the perfect 
harmonizing of these two sides of the same shield that true 
permanent results can follow; only through the mystic mar- 
riage that the inner Christ can be born. And it is only be- 
cause of the preordained abasement of spirit before matter, 
of the feminine under the masculine, that men are still insist- 
ing today on the necessity for the development of mentality, 
before the understanding of spirituality can be attempted. 
That is putting the cart before the horse with a vengeance! 
Really it is astonishing! Why, Buddha and Jesus expressly 
taught—in fact it was the essence of all their teaching— 
that by seeking inside we should find the key to all outside. 
It seems really as if we need not look any further than this 
one attitude of our present-day teachers regarding the rela- 
tive value of mentation as compared with intuition to realize 
the cause of all the seething unrest of the world. Why, the 
other day a Theosophical friend said to me, “We discourage 
all emotion in our society.” Discourage all emotion! I 
think probably he meant something else—I hope so. But 
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discourage emotion! Why, emotion is feeling. You cannot 
know anything that you cannot feel. You can talk about 
Love, Charity, Brotherhood from now until doomsday, and 
that is all the merit you will acquire if you do not feel them; 
if the emotion of them does not make you get out into the 
world and express them in some tangible act. 


Well, all that will, I firmly believe, be changed under the 
swiftly coming New Dispensation when every man will be 
his own inspirer and the one inspired; when he will look 
outside himself for no prophet to prophesy for him; when 
old laws will be old laws and he will make new ones for his 
new consciousness; when he will express himself as a skilful 
artist in life and will do it by the perfect balancing of his 
thinking and his feeling. Then he will no longer be afraid 
of his own undeveloped powers, but will take them and use 
them; and I have a hope that our Theosophical Society will 
take on new life and realize that if their beloved science 
teaches them anything, it teaches them that each one of 
them should become a living fire, a prophet for his own 
guidance, a man of vision with his keen eyes envisaging 
the future, rather than lingering on the past that is past. 


My friends, the giants of old are a story told whatever 
their name and fame; and the only reason they have come 
down to us in honor is because they dared to be original. 
They had the vision and people followed them because they 
instinctively felt them to be geniuses in the Art of Living. 
Suppose instead of striking out originality, trusting their 
own spirit, their own inspiration they had trusted to that of 
some bygone dead man; do you suppose they would ever 
have been giants, and their story have come down to us? 
We are trying to fit our spirits to the garments of dead 
giants; we are denying our own inspiration the right of ut- 
terance in order that we may repeat and continue to repeat 
wisdom of old prophets that we know by heart so well that 
some of us can vocalize whole chapters of it without missing 
a single word. And that is about all the good it is doing us 
and the world too. These truths which Theosophists have 
had are like the talents given to the servants in the Bible; 
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it is not enough that we should preserve them intact and 
pass them on. We have to improve them by having them 
in our possession, and if they do not stimulate us to give 
them forth in better condition, more rounded out, more de- 
veloped in practical value, in fact, if we do not add something 
to these truths, something of our own originality, something 
to clarify them and make them more practically helpful to 
the world today, then either they have no real practical 
value, or we will have to acknowledge that we with all our 
advantages as temperamental sudents are merely artisans, 
mechanics, copyists, not in any sense masters in the Art of 
Living. 

I am not advocating a school for psychic development as 
the term is ordinarily understood, and endeavoring to pro- 
duce a lot of spiritualistic mediums. Nothing could be fur- 
ther from my thought. I know from several years’ investi- 
gation among such, the folly of that phase and how difficult 
it is to inculcate in the ordinary objective mentality what the 
development of true spirituality means and is. I once heard 
a young and beautiful lady state resentfully at a Theo- 
sophical meeting that she had, under the instructions of a 
Hindu guru, sat for three months for twenty minutes a day 
staring at a lighted candle in a dark room, and never once 
during the whole period had she seen anything—not even, 
I presume, what a preposterous fool she was. And she was 
probably a very fortunate woman, as she might possibly 
have seen things that would have badly disagreed with her. 


No, I am not advocating any such drastic attempts to 
force open the windows of our souls, but I am pleading for 
a normal and sure line of effort by which we can change 
these commonplace and rather ignoble lives of ours into 
something far more artistic. Something which we may, 
when we have proved it for ourselves, pass on to those about 
us, who are perhaps a little weary of their merely mechan- 
ical jobs. The proposition is as simple as it is effective. It 
is to begin and consider seriously the details of our daily 
lives, take stock, as it were, from our getting up to our lying 
down, and to deliberately take each act, even the most triv- 
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ial, and perform it with the intention of making it an act of 
love, of sacrifice, as Krishna has it, to the highest principle 
which each of us recognizes in himself. This effort delib- 
erately made, each day, will soon become, instead of a some- 
what irksome effort (for all things’must be paid for), a 
natural expression, and will secrete and exercise in its per- 
formance a spiritual heat, an energy, which will radiate 
about the commonplace little act, and make it in very truth, 
an honorable sacrifice to that God, whatever his name and 
state, to whom you consider yourself personally responsible. 
And as you honor this high principle in you by daily lifting 
a conscious recognition to It or Him you will by the law of 
His being, draw to you, by the little act of dedication, a 
power out of all proportion to the effort you have expended 
on a trivial matter that could, objectively and ordinarily, 
have been done just as well mechanically, automatically, as 
~ou have come to perform two thirds of the acts of your 
lives. To some, this may seem a trivial matter; no great 
sacrifice is made; just a little pause perhaps when you think 
you are ina hurry. But try it and you will find that even 
from the ordinary standpoint it is not as slight and easy as 
it sounds. It will be much easier for you to say: “Oh, 
bother! I haven’t time to stop and think about there being 
a spiritual quality to this small act” and perhaps, too, you 
will be shocked and consider it desecration to implicate your 
personal Deity in the lacing of your shoes, or the blacking 
of them. But if you are so held—well, you are held. If 
you consider the deliberate spiritualizing of your common- 
place material acts, desecration, or puerile, then for you it 
will be puerile and a desecration. But if during your time 
of meditation you will with an open mind consider the mat- 
ter, I think you will come to the realization that every small- 
est act of the crowded day, that can be done sincerely in 
this way, as a deliberate recognition of the divinity within 
you, and an invitation to It to manifest Itself in even these 
trivialities is an intelligent act of sacrifice and that any act 
whatever, so done in love, will be accepted as it is offered. 
Because what it means truly is the celebration of that mystic 
marriage between the masculine and the feminine principle 
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of each of us; that is, the blending of the spiritual with the 
material. And it does not mean, as some critics would insist, 
any desecration, any materialization of the spiritual, but 
rather a spiritualization and uplifting of the whole material. 
And with patient perseverance in these daily acts of devo- 
tion we will come in due season into a realization of an alter 
ego within us. No mere theoretical something, mind you, 
but a living vital presence who will begin to reciprocate our 
attentions, to stimulate us, to rest us, to comfort us, and 
ever aS we grow stronger, to pour out to us through the 
unfolding spiritual senses new and newer understanding of 
life’s meanings. With the understanding will come greater 
interest in and strength to express ourselves in our various 
daily experiences, in such a way as to honor our new-found 
friend within. 


If you are inclined to doubt the possibility of such an 
Art of Living being practical, I will suggest to you a phase 
of the ordinary well-known magic of human love, as it trans- 
forms the action of those in whom it blooms. The man who 
has come into a realization of his love for a woman: what do 
his little acts of daily service to her mean to him—what do 
hers to him, mean to her? Surely most of us know the joy 
of such service, the great reward of being able to do the 
most trivial thing for the loved one. And the only trouble 
with these lower human relations is that alas! we so soon 
allow the commonplace to swallow up the ideal. The mascu- 
line and feminine that have touched for a moment, blended in 
divine harmony, cannot cling together because both the man 
and the woman, by force of their ages of external mentation, 
soon cease to regard each other through the eyes of their 
souls and, instead, return to terms of intellect. They see 
each other again with their intellect externally, as each is 
not, and lose all too soon the vision of what each is in essence. 


Now if Theosophists are intelligent enough and willing 
to make the effort to wake in themselves this living flame, 
to deliberately consummate this inner mystic marriage be- 
tween the spirit and the word, between the intellect and the 
intuition, I believe that there will be a great illumination 
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for them, and that they will become able to feed the people. 
To feed the people! If they cannot or will not, then they 
must be content to see the power pass to those who can and 
will. You remember the words of Jesus, referring to the 
teaching of doctrines to the people by the intellectual Scribes 
and Pharisees, to the effect they, the children, were crying 
for bread, and their teachers were giving them stones. No 
man’s soul was ever fed by doctrine; his intellect yes, his 
soul, never. The intellectual technique of a philosophy may 
be perfect, its syllogisms beyond criticism, but unless it is 
heated by the flame of the spirit, all its followers are merely 
mechanics, discovering nothing new, merely following the 
rules and formulae of their jobs, without any vision of other 
jobs, from which they are barred by the very fact of being 
dominated and held by the rules and formulae which govern 
this one. 


Until we realize that the giants of old are really a story 
told, and the persistent repetition of the told story is a 
deadly soporific, we will neither wake ourselves nor be of 
any real, vital worth to the world about us. We will con- 
tinue to be good little mechanics, knowing all about man and 
his seven principles; all about his intricate and astonishing 
relation to the zodiac; all about reincarnation and karma, 
and so forth; and that’s exactly all it will do for most of us. 
We will remain ignorant of and apart from that thrill of 
spirit which through the ages has picked up here and there 
a man who was quite intellectually ignorant of these inter- 
esting things, and has set his feet among the stars. What 
do you suppose Joshua’s ignorance of astronomy, when he 
bade the sun stand still, had to do with the spiritual test he 
was making? Not a thing in the world! Ages ago men 
were warned that the letter killeth, but the spirit maketh 
alive. And if we want to live ourselves and help those about 
us, we have to stop giving them stones for food; stop weary- 
ing them with stories told of dead giants, and show them that 
we and they now may wake and live; may change the tire- 
some monotony of the daily round and the common task; 
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may glorify it in an actual practical way here and now; may 
in fact become artists instead of mechanics; and, that the 
only way for us to become so is to begin to turn our thinking 
into doing. Then as soon as we begin to get a little expe- 
rience, to pass that personal experience along to another 
brother, while it is still warm, and vital, and see if it does not 
help him a hundred per cent. more than even the most rev- 
erend discussion of the experiences of some bygone spiritual 
giant, dead this thirty or thirty-five thousand years. 





FAITH 
By Anna Busch Flint 


AITH is born of a knowledge of the law. All things 
known to the human intellect must have passed 
through certain transforming processes which 
develop the no-thing into a something. Man’s very 

thoughts are but a mental expression of that life which, 
previous to its manifestation in the human consciousness as 
thought, must be regarded as the no-thing, since the state 
of existence represented is that of de-I-fication, or the 
formless. 


Man has the power of inviting into his consciousness 
these uncreate expressions of life, by outlining for them a 
formed existence, he himself representing their person-I- 
fication. 


The unthinking or thoughtless mind is obsessed by cer- 
tain objective forms of a material nature and cannot there- 
fore conceive of that which is formless. Man has the power 
of denying these objective forms the use of his consciousness 
by refusing to furnish a vehicle in which they may become 
remodeled. Man is a responsible being since he alone, of all 
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creatures, has the power of choosing whether or not he 
shall impersonate the uncreate or formless expressions of 
life. Thus is Deity personified. 


Man may choose to rule, or to be ruled by, the objective 
forms of the mind. A knowledge of cause and effect is most 
essential to the establishment of faith since the observed 
phenomena forms the true basis of a living faith. Blind faith 
is productive of good only so long as man is held irrespon- 
sible, and is ignorant of the law of retribution. One of blind 
faith may recognize certain expressions of a higher life as 
witnessed by the speech and character of the saint. He may 
hold firmly in mind these wonderful truths and thus be saved 
vicarously from those lower forms of existence which enslave 
men. He of the living faith shall judge the quick and the 
dead and raise unto his consciousness only such forms of 
uncreate life as shall resolve into consciousness per se. 





N the Orient they see much clearer than we, the sorrow 
there isin the world. Perhaps they do not see as clearly 
as we in the West, why it is. I will leave that unde- 
cided. This, however, is a fact: Buddhism only sees 

the mother’s sorrowful face, and leads man to shun exist- 
ence. In the Occident we have learned to see goodness 
everywhere; and some of us are so optimistic that we see 
no sin, sorrow, or death. We do not believe that “nature 
is at strife” with herself. We love life; we do not worship 
life. We use life for “good,” and we demand of ourselves 
and our fellowmen that all shall and must love, not hate; 
that all must gather, not spread; and we believe that we 
are godlike by so doing.—C. H. A. B. 















































CHIPS FROM BED-ROCK 
By J. M. Bicknell 
PHENOMENA 


(Continued from page 328) 


The greatest danger which man encounters while he is 
building his bodies is that of being mastered by the habits 
he has formed. If he allows himself to become entangled in 
his desire habits, and permits those habits to rule him instead 
of his mind ruling the habits, he will become an automaton, 
and will drop aside as a worthless failure. Man must ever 
be on the alert, ready to make proper use of his acquired 
habits of mind and desire, and yet be able to completely ig- 
nore his present habits, when necessary, and to pass on to the 
formation of higher habits. To all of this the customs of 
the world are adverse. In religion, politics, and business, 
methods are assumed to be fixed, cut and dried, perfected. 
This error is due to the fact that man looks only at the “dead 
spots” already referred to, and forgets that life is a constant 
flow. This point may be illustrated by the course of organiz- 
ations in every-day life. All religious, political, and social 
organizations are usually ‘founded on some well-defined 
principle in which the adherents of the organization take 
a deep and warm interest. But in time such adherents for- 
get the original propositions for the promotion of which 
the organization was founded, and come to think only of the 
name of the organization and of its success in carrying its 
special efforts through, regardless of the character of those 
special efforts. Such organization then becomes a machine. 
Its followers never have a thought as to whether or not such 
organization may be a benefit to society, but are content 
to revel in the excitements of competition and in the desire 
to have their side win out in every contest. Such an or- 
ganization has become useless, is dying, and must soon drop 
to pieces. 
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So it is with the physical body. Man’s body is so con- 
stituted that the efforts necessary to promote its develop- 
ment and to give it health, strength, and efficiency, are 
attended with sensations of pleasure. The pleasurable sen- 
sations make it the more likely that those efforts will be 
made. But when man becomes so entangled with those sen- 
sations that he forgets the chief end of life, and so that he 
thinks only of securing the sensations, such as the pleasures 
of eating, drinking, adulation, dress, the amassing of wealth, 
the rearing of children, and, in general, the gratification of 
his passions and in doing simply the things in life that his 
father did, without thought of the true purpose of those 
things, then has he become a useless machine that is wasting 
its means without accomplishing that renewal and refine- 
ment of body that is the chief object of life. 


The experiences of bodily pleasures teach two lessons. 
First, some pleasures when indulged in without discretion 
cease to be pleasurable, thus teaching that sameness is death. 
And secondly, other pleasures, though they may remain 
gratifying, produce disease and suffering or disappointment 
in some unlookedfor manner. Man should not eat, drink, 
or enjoy any pleasure without a purpose beyond such enjoy- 
ment. This is where the work of the mind comes into its 
proper employment. Such a view does not mean that man 
should make a long calculation for each mouthful that he 
eats, or for each sip that he drinks. But he should have a 
ruling purpose in life, such as that of eternal progress or 
the continual betterment of his personality, for the further- 
ance of which he should manfully assume the strict control 
of his appetites and passions. Man does not need to fret 
about the wrongness of his present appetites and passions. 
They may be suitable to his present stage of development, 
but he should seek to raise himself to a higher plane of de- 
velopment. He should not seek to rid himself of his present 
body because it is a bad thing, but because he can transmute 
his present body into one of a higher grade, capable of finer 
sensations. It is by seeking the reasons for present phe- 
nomena and the more remote purposes of sensation that man 
creates the capacity for higher sensations. The capacity 
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for higher sensations condensed into habit forms a higher 
body. This is the chief object of physical phenomena. Phy- 
sical phenomena are object lessons in the lower classes of 
life. 


In a previous chapter, it has been said that physical 
phenomena are the images of ideals formed by beings on a 
higher plane. By this it is not meant that on the higher 
plane is an exact ideal of any specific phenomena experienced 
on earth. The ideal on the higher plane may be said to cor- 
respond to what philosophers mean when they speak of a 
concept. When I refer to the concept of a horse, using 
concept in its first or technical sense, I do not refer to any 
one horse, but I make use of a mental creation that will in- 
clude every horse. In that sense, every phenomenon is 
found on the higher plane, while the specific things which the 
physical body perceives are left to the choice of the ego in 
practical life, and, although included by the higher law, are 
no more preordained on the higher planes than the wagon 
tracks, previously referred to, were consciously preordained 
by the man who rode to town in the wagon. Specific 
phenomena constitute the field of physical science and are of 
use in practical life, but the mastery of concepts leads to 
higher powers. When the mind is focused on a problem, 
with sufficient strength and interest, light will appear, and 
the imagination will evolve out of that mental darkness a 
form as a seed develops in the earth. This form is the work 
of the creative imagination, and is judged by the mind and 
is given its proper place among other forms. Such forms are 
the elements out of which grow the phenomena of higher 
planes, and are as real as are the phenomena of the physical 
senses. The desires held in check by such use of the cre- 
ative imagination are transmuted into a bodily organ by 
means of which such forms are more and more readily per- 
ceived. The brain of the physical body is not an instrument 
of thought, but is the phenomenal representation of desires 
that have been corralled and are held in check. 


Every individual has to choose which of four different 
courses he will pursue in life. He may idle his days away 
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listlessly, absorbing as it were the lowest animal gratifica- 
tions; in which case he will die and arrive on the next plane 
of life little better informed than he was when born in his 
present physical body. He may resolve to get all immediate 
pleasures out of this life that he possibly can, and with this 
purpose in view he may cultivate considerable powers of 
animal cunning and what is called practical knowledge. Such 
a man will also die and in his life hereafter he will be doomed 
to contend with pampered desires that he can not satisfy, 
while the little mental development that he has acquired 
will tend to draw him back to physical environments. A man 
may decide so to live as to improve the moral side of his life, 
and to create for himself a higher grade of desires and as- 
pirations, such grade being determined by the moral stand- 
ard corresponding with his stage of mental development. 
He will likely give his life to some form of service to his 
fellow men. He may be called a good man. He will develop 
his powers of thought, in a practical way, so far as seems 
to him necessary to the success of his work. Intellect, how- 
ever, will not hold a high place in such a man’s estimation. 
This man will die. After death he will have a desire body 
that is superior to the desire bodies of the two men 
previously mentioned, but his desires will give him great 
trouble through blind zeal for things that are antagonistic 
to the dictates of a higher judgment. Well-meant desires, 
when not guided by correct judgment, are as capable of 
working injury to one’s self and to others as are desires that 
originate with an evil purpose. Desires, both good and bad, 
are blind, and when not guided by the mind will tumble into 
the ditch. This is the course pursued by most of the more 
advanced men and women of to-day. It sounds well, and will 
certainly result in the acquisition of valuable tendencies 
for the future. This is pre-eminently an age of bodily 
action. It is so because desire is in the lead. Man must 
hustle to be popular, and must move about with great bodily 
activity and in the display of his accomplishments he must 
produce something that can be perceived by the physical 
senses. 


But a man may resolve that he will consider this life, 
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with its fleeting blandishments, only as a means for further 
development. He will not assume that his present standards 
of moral excellence are perfect and valid for all time, but 
will hold himself ready, at any moment, to ignore present 
standards and to adopt new standards. Recognizing that 
the right thing is the correct thing, he will make use of the 
lessons of life for the purpose of raising his mental powers 
to the apprehension of higher ideals and of higher phenom- 
ena than can be perceived by the physical senses. By such 
process the body is refined, or rather the body is a phenom- 
enal representation of such process. This is the highest 
purpose to which life can be devoted. But to devote one’s 
life to such a purpose demands the greatest courage. It is 
a crucifixion. The world is against the man who attempts 
such a course. Conventionalities will view him askance. 
Business circles, through fear of unpopularity, will shun 
him. Formal religion will call him wicked and incorrigible. 
Friends will desert him and relatives will be ashamed to 
mention his name. While admitting his honor, men will 
avoid him for no other reason than that they can not under- 
stand him, or because they surmise that in the prosecution 
of their particular business he might be an unfavorable as- 
sociate. Having little time or taste for popular pleasures, 
he will be totally ignored by those in high society. Being 
averse to any participation in politics, idle amusements, or 
the common ceremonial superstitions of organized religion, 
he will be compelled to face the silent, prejudiced gaze of 
those leaders’ followers. 


To many this picture will not constitute a very seductive 
prospect. The apparent hardness of such conditions are due, 
however, to the misconception that the current pleasures of 
the world are the highest pleasure attainable. To the person 
who has resolved on the attainment of higher powers and on 
the living of a higher life, this world offers many pleasures 
of which the majority of men have little or no knowledge. 
Such a person, by controlling his sensations, avoids much 
suffering that comes from indulgence, and holds himself in a 
condition for clear, healthy thought. What are the coarse 
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flippant indulgences of ordinary life when compared with 
the deep sense of security and overshadowing peace that 
pervades a conscious eternity? 


Many will say that the methods herein set forth will 
produce mere fantasies, appearances in which there is no 
reality. This is a mistake. The imaginings of the insane 
are as real as the perceptions of the sane. Such imaginings 
are simply strange, and, their connection with the ordinary 
not being known, they are not subject to control by the ego. 
If, while the mind is focused on some problem, the creative 
imagination throws up before consciousness a strange idea, 
rejectit not. Ithasacause. You area part of the Universe, 
and the cause of that idea is a part of the Universe. Perse- 
vere in your concentration. New connections will arise 
which manifest the articulations of that strange idea with 
the remainder of the Universe and with the appearances of 
ordinary life. This life will no longer look as it has looked. 
The center of gravity, as it were, of the whole view of life 
will be changed. Former pleasure will become stale, drop 
away, and be forgotten. New interests will arise and new 
habits will be formed. Along with all these changes will be 
evolving a new body, a body whose texture will conform to 
the new thoughts and desires. 


What is here said is not to be construed as a criticism in 
which blame is laid on any one. A tiger is not to bé blamed 
for acting as a tiger. What is here said is intended only as 
a statement of facts that, to those who are ready, may 
serve to arouse some interest in the higher possibilities of 
life. The physical body is a fixed center around which man 
builds his universe and from which radiate all parts of his 
universe in permanent, systematic, and familiar relation. 
Immortality means the eternal existence of the present per- 
sonal identity. Ordinary death means the destruction of 
that personality. Every one faces eternity and must con- 
form to the laws of evolution. Why not begin now the 
gradual refinement of the body for work on higher planes, 
and thus maintain a continuance of the present personal 
identity? 

(To be continued.) 
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The Book of St. John Unsealed 


- A fascinating, wonderful and extraor- 
MAGI AL. MESSAGI dinary interpretation of St. John’s Gospel 
=. from the standpoint of a man of occult 
learning. This interpretation makes clear 
many of the obscure passages which you 
have not before understood and it will en- 
lighten you on many of those which you 
thought you had understood. You will feel 
its truth while you read it. The scholarly 
translation will command your respect and 
the interpretation will startle you. 
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Mr. Pryse’s Book is called: 
The Magical Message According to Ioannes (St. John) 
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The Apocalypse Unsealed 
A NEW TRANSLATION By JAMES M. PRYSE 


Cloth, 222 pages; price, $2.00. 
Gilt top, with colored frontispiece and numerous illustrations 


A Startling and Sensational Disclosure of the Secret 
Meanings of St. John’s ‘“‘Book of Revelation.”’ 


HE Apocalypse is really a book within a book, a meaning concealed by 

symbolic language and a series of ingenious puzzles. The solution of 

all these puzzles is given by Mr. Pryse, and the meaning of the book, as a 

whole and in every detail, is explained in clear, terse language. Thus 
deciphered, the Apocalypse stands out as a concise, systematic treatise on 


THE MYSTERIES OF INITIATION. 


It discloses the esoteric basis of genuine Christianity. In THe APOCALYPSE 
UNSEALED there is no vague mysticism, theorizing, speculation, or dogmatic 
assertion. Its statements are backed up by convincing evidence, and rest 
upon sound and careful scholarship. St. John’s marvelous cryptogram 
sweeps away the whole structure of dogmatic theology, and demonstrates 


what were the real teachings of the great Founder of Christianity. It is 
the “lost chord” of Christianity. 
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The Secret Doctrine 


The World’s Greatest Book on Occultism 


BY 


H. P. BLAVATSKY 





Volumes [, II, III and Index, $16.50, delivered 





The Secret Doctrine is the most valuable and remarkable book on Occultism 
in all its phases. The teachings unfolded in this work have affected the thought 
of the world. So much have its teachings changed and are still changing the tone 
of the world’s literature that those who have never heard of The Secret Doctrine, 
its author, or even of The Theosophical Society, which she founded, have never- 
theless accepted its teachings as voiced by those who have garnered from its pages. 

The Secret Doctrine is a work of three royal octavo volumes, the first volume 
containing 740 pages, the second 842 pages and the third 594 pages. 
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A Master Key to the Mysteries of Ancient and 
Modern Science and Theology 





BY 


H. P. BLAVATSKY 
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This is the first of Madame Blavatsky’s monumental works. It is the work 
that began and has largely caused the revolution in religious thought, which has 
resulted in the freedom from religious tyranny and prejudice in modern times. 
It is a storehouse containing accounts of remarkable occurrences and holds the 
reader’s interest to the end. 
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THE RESTORED NEW TESTAMENT 
By JAMES MORGAN PRYSE 
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No other translation of the New Testament approaches this version in beauty and sub- 
limity. It brings out vividly secret meanings in the text not perceived or even suspected by 
other translators. 

A work of striking originality, as fearless and sincere as it is wholesome and beautiful. 
Breaking away from the old traditions and conventional methods of New Testament transla- 
tion, interpretation and criticism, it opens up an entirely new fheld, which to many readers 
will seem like a new world. 

Jesus appears, not as a “man of sorrows” and a sacrificial victim, but as the grandly 
heroic type of a candidate who wins his way into the Greater Mysteries, becoming a full initiate 
and thereby achieving conscious immortality. 

Students of esotericism will find it 


AN INVALUABLE TEXT-BOOK 


the only one, in fact, that deals with the New Testament as a whole and explains its allegorical 
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and beautiful in the New Testament is here presented with an added poetic charm and with 
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vations, and from a study of the remnants 
of that ancient race. 
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Our Message 


HIS magazine is designed to bring to all who may read its 
pages the message of the soul. The message is, man is 
more than an animal in drapings of cloth—he is divine, 
though his divinity be masked by, and hidden in, the coils of 
flesh. Man is no accident of birth nor plaything of fate. He is 
a POWER, the creator and destroyer of fate. Through the power 
within he will overcome indolence, outgrow ignorance, and 
enter the realm of wisdom. There he will feel a love for all that 
lives. He will be an everlasting power for good. 

A bold message this. To some it will seem out of place in 
this busy world of change, confusion, vicissitud.s, uncertainty. 
Yet we believe it is true, and by the power of truth it will live. 

In the future philosophy will be more than mental gym- 
nastics, science will outgrow materialism, and religion will 
become unsectarian. In the future man will act justly and will 
love his brother as himself, not because he longs for reward, or 
fears hell fire, or the laws of man; but because he will know 
that he is a part of his fellow, that he and his fellow are parts of 
a whole, and that whole is the One—that he cannot hurt another 
without hurting himself. 

In the struggle for worldly existence men trample on each 
other in their efforts to attain success. Having reached it at 
the cost of suffering and misery, they remain unsatisfied. Seek- 
ing¢ an ideal, they chase a shadowy form. In their grasp, it 
vanishes. 

Selfishness and ignorance make of life a vivid nightmare 
and of earth a seething hell. The wail of pain mingles with the 
laughter of the gay. Fits of joy are followed by spasms of distress. 
Man embraces and clings closer to the cause of his sorrows, even 
while held down by them. Disease, the emissary of death, strikes 
at his vitals. Then is heard the message of the soul. This 
message is of strength, of love, of peace. This is the message we 
would bring: the STRENGTH to free the mind from ignorance, 
prejudice, and deceit; the COURAGE to seek the truth in every 
form; the LOVE to bear each other’s burdens; the PEACE that 
comes to a freed mind, an OPENED HEART; and, to be conscious 
of CONSCIOUSNESS through an undying life. 

Let all who receive THE WORD pass on this message. 


THE WORD. 
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A Self-Verifying Chronological History of 


ANCIENT EGYPT 


From the Foundation of the Kingdom to the 
Beginning of the Persian Dynasty. 





By Orlando P. Schmidt 





A Remarkable History 


In this work, which covers a period 
of 3,719 years, beginning 4244 B. C., and 
ending 525 B. C., the remarkable history 
of the most wonderful nation of an- 
tiquity has been restored and presented 
in a new light, by means of an accurate 
chronology. 

The author demonstrates that, from 
the beginning of the Kingdom (4244 
B. C.) the Egyptians had and used the 
most accurate system of chronology 
ever devised by the ingenuity of man, 
to wit, the “Sothiac” system, which was 
based on the recession of the vague year, 
and automatically registered by the “he- 
liacal risings” of the Dog-star Sothis 
(Sirius). 

The reigns of all the kings were ac- 
curately adjusted to the Sothiac Eras 
and Epochs, which are clearly explained 
in the first part of the work. 

In this book the reader will find the 
chronological lists, derived from the 
long-lost works of Manetho and Eratos- 
thenes, carefully and critically corrected 
and restored. Ancient history appears 
in a new and altcyether unexpected 
light. This book will be a revelation to 
those interested in the History of An- 
cient Egypt, and is remarkable for the 
manner in which the subject is pre- 
sented. 
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$2.50 postpaid. Order from 


Orlando P. Schmidt 


1028 Madison Ave., Covington, Kentucky 








